1. Strengths and weaknesses in terms of historical method of the criteria of multiple attestation, double dissimilarity, and coherence as used by historians for reconstructing a narrative about the historical Jesus’

* There is an inevitable gulf between personal religious faith and historical knowledge with regard to Jesus of Nazareth (Historical Certainty comments pertaining to quest for the historical Jesus link; http://www.sscnet.ucla.edu/09S/hist186c-1/private/historical certainty.htm 

Everything we know about Jesus of Nazareth we know from the historical sources. Historical sources have been analyzed through critical methods.e.g. Double dissimilarity, multiple attestation and Coherence.

-Though these historians have been either successful or questionable in terms of their arguments when reconstructing a narrative about the historical Jesus. 

-On historical Methods

At the same time the blending and mixing of these sources, the comparisons and analytics fail to respect the integrity of each of the documents and create what Dr Bartchy refers to as “Gospel Stew”

For further arguments refer to Kee Ch 1 PG 283-287

We have also seen that imprecise methodology has led to a vast array of life of Jesus many of them absurd or fantastic. And it is also important to acknowledge the evangelist were not eyewitnesses of Jesus’ life and throughout. Fact, Faith, and Fantasy see 4/07/09 Lecture. 

Acronysm: values in which you were raised (have changed) no translation is perfect: see lecture 4/02/09

True humans are prone to errors 4/21/09 lecture

Historical infallible certainty link.

4/21/09 Lecture text criticism creates confusion but not meant to be confusing.

“The adequacy of any historical reconstruction of the life of Jesus of Nazareth should be measure by its ability to account of the following: 

Almost indisputable facts: see link (Jesus of Nazareth historical figure or literary creation)

Examples of weakness: 

Criticism (weakness of the multiple attestation) 

Weakness: all that one can ultimately be sure of is that, if a tradition is found on all or most of the various sources laying behind our gospels that tradition is deeply embedded in the earliest tradition of the church.

Multiple attestations do not prove the tradition is authentic, it can only establish that the probability that such a motif be authentic. 

M.A. or historical methods do not allow for a study of the authenticity and the trustworthiness of the sources themselves. E.g. in a court of law it would be irrelevant if there were multiple reasons if they were all untrustworthy, or al were basing their testimonies on an earlier inaccurate witness.  And if singular attested can not be used to form part of the bed rock of Jesus’ tradition to assume the inauthenticity of such a singular witness is to assume that anyone who testifies to any event without collaborating evidence is to be assume a false witness. 

Strengths: to recognize it’s subject nature, building a most probable solution to the synoptic problem, at least it us useful to us, there is no reason to reject a tradition merely because it appears in only one stream so as long as it is not being uncontradicted by the other sources. 

Methodoly; ch 2 pg 15; Charlesworth:

It should now be obvious how dangerous and fruitless it is for one to begin a study with the intention of finding a Galilean we can admire and wish to follow. These leads to uncertain conclusions:

#2) Jesus’ redefinition of family and of male and female gender roles and his challenge to the patriarchal system in his culture (include any relevant statements in the Gospel of Thomas and the canonical gospels.

Dominant view of a strong man in the med. world

Honor acquired via domination of both women & men

Most highly respected domination: battle scars

By Jesus’ time most major wars are over – so how to get honor?

Arenas! Arena = sand; sand to soak up blood. 

Judaism: the great man is the scholar. Called ‘rabbi’ – means great one, ‘I’ is my so it’s ‘my great one’

Among early Christians, modeled after Jesus: using power for the sake of the community (Mk8,9&10) 

Mark 10:35-45: James & john, who gets the right hand seat?

They’re doing what culture demands them to do! 

In matt, using mom to ask

In culture, women couldn’t ask for own honor cos none but, could ask for husbands & sons

Jesus’ example will slowly be less clear especially by the time of Constantine

Women priests – early Christians, no priests; both males & females! But there were women leaders simply cos house churches met in the women’s territory.

‘Diokonos’ – orig meaning servant. Root of deacon/deaconess

Used 22x in early Christian lit, 18x translated as minister, 3x transliterated (deacon) ONCE, servant – phoebe (KJV)

Family – redef by Jesus

Call no man Father on Earth!

Blood ties NOT impt: rather because of the relationship with God

Matt & Luke – not in Mk, from Q

Man who wanted to be Jesus’ follower but wanted to go home to bury dad first, Jesus said no!

Not the actual burial but a different cultural experience

Talking about the obligation of the son to be w/ the father until he dies

Dismantling of the patriarchal system

Dismantling of the family bloodlines

Redefining honor &shame (matt 5-7)

Rom 12:10 – seeking to out-do one another in giving honor to one another.

Women – new defs of shame and honor

Not by doing nothing so as to not bring more shame to the men , honor embedded in men

Initial witness were women – honor given

Power regarded at the power to forgive, to form community, to reconcile not a form of power used to dominate

Historical Jesus’ challenge to Trad Sex expectations & family values 

Radical critique of patriarchy, macho honor and power to dominate others

James & john – right hand seat

Dead bury e dead

Turn the other cheek

Washing of disciples’ feet

Son of man came to serve not to be served

Sexual taboos

Bleeding woman

Issue of impurity – rejection of the religious status of sexual impurity – mark 5, JN touching a menstruating woman

Rejection of double standard of male & female sexual behavior

Men to take full responsibility of own sex conduct

Mk 10 vs. Deut 24:1-2

Jesus’ focus not on divorce but what the original intent of marriage!

most controversial stories found in john – the woman in adultery – 

woman caught in adultery – not by self but the guy is not mentioned at all

JN writing in the sand: honor issue, where’s the guy? Come and claim responsibility

Who among has not sinned? Who of you wouldn’t have done the same thing had you not been afraid of public disapproval to gain honor and dishonor the other male – the oldest left, considered most honorable hence, the others went away

Woman not completely guilt-free yet not condemned 
GoT (gospel of Thomas)

Example: saying 114

Make mary leave us, for females don’t deserve life

Look I will guide her to make her male…

JN does not turn away from Mary for she is female but rather tries to convince his students that she is as good as a male

3. A description of the opponents of the historical Jesus and why they opposed him.

· Opponents: Romans, Pharisees, Sadducees, other priests

· Romans: opposed him because other people opposed him and it caused unrest in an already unstable environment

· Pharisees: Jesus was responding to the situation totally different from them; they wanted to fix things by emphasizing more honor and purity but Jesus was trying to overturn the paradigm altogether

· Sadducees: temple priests, higher up on the social ladder, didn’t believe in the resurrection and felt that Jesus was threatening their position and authority, against Jesus saying that the temple was wrong, also against when Jesus said He had authority to forgive sins

· Jews opposed to him when he claimed to be the son of God

4.The historical Jesus is remembered to have claimed the authority to redefine what the God of Israel cared about and what this God now expected of his people. He did this by challenging central beliefs and practices of his contemporaries and focusing positively on other central beliefs and practices. Defend this thesis with as many examples as you think are relevant.

· Jesus challenged central beliefs such as rules regarding honor and purity, gender roles, apocalyptic view and a punitive God, patriarchic system

· God expects of His people instead; obedience instead of sacrifice, redefinition of what God wants: doing good to neighbors, taking initiative to do good (Golden Rule), treating women as equal status as men, bonds of the kingdom transcending family bonds, radical inclusivity

· God is not punitive, wants to heal and help and wants others to do the same (Jesus’ reading of Isa. 61)

5. The significance of the Temple in Jerusalem and Jesus( (action( and its meaning[s] according to the Synoptic Gospels and the Gospel according to John 

Anti temple attitude begins with John the baptizer .

Baptizing in Jordan – no use for temple
Although John never explicitly mentions ignoring the temple, he does so

(This might have attracted Jesus)

Temple Religion – sacred space, brokered religion to God, ritual sacrifice

(Han & Oak, 95) unlike politics in modern Western nation-states, Ancient Mediterranean politics were run solely in the interest of the urban elite and their Retainers: hierarchical, peasants having no say.

Social stratification was well defined

Imperative to understanding Jesus’ actions and their meanings regarding the Temple is it’s centrality & the preeminence of its priestly oligarchy in maintaining the management & benefits of  the oppressive political-economic system
It’s role should be looked at as pervasive, intruding into lives of every Judean and being upheld essentially by religious obligation

Hub of an oppressive redistributive economy

So, Jesus offers a potent critique of political arrangements and through the symbol of God’s reign speaks of a reorganization of society through decentralized distribution.

We can indeed now understand not only why “the Lord Jesus…said, “it is more honorable to give than to receive’” (Acts 20:35), but how this might become a general economic principle in the inauguration of God’s reign

For meanings according to various gospel traditions, you can refer to the Historical Jesus & The Incident In The Temple on the course website along with this outline.

Mark’ version: symbolic destruction

Fig tree framing: going in Jesus is “duped” by fig tree and curses it. Coming back from temple incident, they see fig tree withered up

Fig tree had long been symbol of the welfare of Israeli welfare (hanson & Oakman)

Matthew’s ver: restoration of the Temple’s true purpose; bringing it back to its principles; healing the broken and outcast 

21:14-17; the blind and lame came to Jesus to be healed; the chief priests and scribes were indignant

21:18-22; the withered fig tree; confirmation of the reversal of insider and outsider

Luke’ version: preparation of the Temple for prophetic teaching and new mission

19:47-48; Jesus’ teaching daily in the Temple courtyard; chief priests, scribes, and leaders of the people “kept looking for a way to kill him”

John gives temple incident different meaning: later interpretation of Jesus’ body as temple

John 2:18-21 The Jews then said to him, “What sign have you to show us for doing this? (cleansing the temple). Jesus answered them, “Destroy this temple, and in three days I will raise it up.” But he spoke of the temple of his body. 
Jesus’ resurrected body [now as the Jesus-community?] is the Temple that has replaced the now destroyed Jerusalem Temple

Not cleansing – but challenge to people running it

Misfits (i.e. marginalize, disenfranchised, unclean) were not allowed 

Den of Robbers because it was the center of Oppressive system

Indictment of rich and powerful

Jesus declared god amongst people

Clearing out of the temple and cleansing? 

event most likely to lead to his execution

#5) Jesus and the Temple
-Excavating Jesus
-Overturning money changers’ tables = stopping all of the Temple’s operations (fiscal, logistical, and sacrifical).

-“Den of thieves” = Jeremiah 7:11, which, in context, “is part of an ongoing tradition of prophetic warnings against presuming that divine worship in the Temple can be separated from divine justice on earth.”

-the large estates that were held by the priests

-Deuteronomy 18:1-5 = priests do no own land, “only indirectly through taxes, tithes, and sacrifices”.

-Nehemiah 13 = priests own land ( end of Babylonian period.

-Temple being “...house of prayer for all nations...” = Isaiah 56:7.  Many non-Jews toured the Temple, if not made pilgrimages to it.

-Court of Gentiles made up approximately 66% of the plaza in the Temple.

6. How research into the cultural, political, and economic circumstances of the Galilee and Judea has influenced your own reconstruction of the historical Jesus
Mediterranean Values:
· Domination sought in every human encounter, especially between males.

· Continual competition in defending one’s present honor and seeking additional honor across a wide range of activities – in “zero-sum” encounters with makes of similar social status, with honor more important than money.

· Retaliation and revenge are the only honorable responses to insult and humiliation/

· Avoiding being shamed at all costs- around the medeterranean there was a “dizzy horror of disgrace”.

· Public display of one’s social/religious/economic status.  Thus the Pharisees “do all of their works to be seen by others” and “love to pray publicly on street corners and synagogues where everyone can see them” (Matt: 6:2, 5)

· Meals as important venues for seeking and confirming honor, with discriminatory seating with social rule.  Thus the Pharisees “were trying to sit in the seats of honor near the head of the table” (Luke 14:7).  They “love to sit at the head of the table at banquets and in the seats of honor in the synagogues” (Matt 23:5-7).

· Gaining honor by inviting peers and those who could invite you in return (Luke 14:12-14)

· Conventional and frequent humiliation of one’s social inferiors…and religious inferiors (Luke 18:9-14).

· Physical birth status is a critical factor to being honored [ascribed honor].  Adult makes then sought to acquire honor.  Becoming a Pharisee resulted in acquiring honor in the eyes of their peers.

· Blood siblings deserve the highest loyalty, wth bond between brithers the strongest of all (Mark 13:12).

· Patriarchal authority unquestioned Pharisees “love to be called ‘Rabbi” (Matt 23:7)

· Obligation to bring honor to one’s parents and one’s ancestors.

· From house of Israel: father to son “ let your heart hold fast my words: keep my commandments and live” (Lev4:4).  “A wise child loves the discipline of his father” (Prov. 13:1)

· Leadership given to those who could exercise aggressive masculinity and demand obedience.

· Indicates those traditional valies for male socialization apparently not challenged by the Pharisees

· Monetary system within the Temple – need of good relations with Caesar so that the temple would not be taken away from them.

· Caesar coins – Jesus asks whose image is on the coin – it’s  not God’s.

· Luke 23:1 – not to pay taxes.

Jesus of Nazareth – Redefining Values
· Using one’s power for the sake of well being of others (mark 10:35-45).

· Honor to be given to those who are humble and seek justice (Matt 5:5-6).

· Honor seeking made irrelevant in a society characterized by each person giving honor to the other without diminishing one’s own.

· Honor given to those who are merciful and work for peace (Matt 5:7, 9) and who are lied about as followers of Jesus (5:11) “Forgive those who sin against you” (6:14).  “Bless and pray for those who abuse and curse you”. “Turn the other cheek” (Luke 6:28-29)

· Liberation from the shamefulness of being humiliated and dishonored.  Jesus even dared to bring shame on his family (Mark 3:21: “He’s out of his mind”).

· Don’t do your good deeds publicly to be admired by others…give your gifts in private.” “Pray to your Father in secret: (Matt 6:1-6)

· “Those who exalt themselves will be humbled, and those who humble themselves will be exalted” (Luke 14:11).  “Don’t sit in the seat of honor…take the lowest place at the foot of the table (14:10).

· Giving honor by inviting “the poor, the crippled, the lame, and the blind” – those who could not repay you” (Luke 14:14), based on the conviction that the true God gives honor to everyone (God’s grace).  Special care for one’s social and economic inferiors (Luke 6:20, Acts 4:32-35).

· Rejection of blood-line descent in defining God’s people (following John the Baptizer).  Both birth honor and acquired honor made irrelevant.  Scripture re-birth (“from above”) the only way into new life (John 3)/

· “My brothers and sisters are those who hear the word of God and do it” (Mark 3:33-34)

· Rejection of filial piety – “Call no man father on earth” (Matt 23:9).  “Call no one ‘Rabbi’= “all of you are equal as brothers and sisters” (Matt 23:8).

· “I have come to set a man against his father and a daughter against her mother” (Luke 10:34).  “Let the dead bury the dead” (Luke 9:59-60).  Mary not to be praised as Jesus’ mother but as one who hears God’s word and does it (Luke 11:28 // 1:38).

· Leadership given to those with the greatest capacity and willingness to serve others (Mark 10:35-45; Matt 23:11).

· Jesus and treatment of women -

 

Non-Biblical Sources
Tacitus & Josephus:
Was such a thing as Jesus in the Med.

Had a following

Regarded as dangerous – to authority- challenged system

Not the end of the story – a following.

Tools of Analysis
D.D // MA//Coherence//

D.D.//M.A. – Jesus not the Kick @ss Messiah that many were expecting because he was an in your face peace-maker.

Pure Culture
“purity pledge”

Purity culture; not individual piety – more of a political influence.

Lev. 19: “God is holy…..” Pharisees purity culture.

How research into the cultural, political, and economic circumstances of the Galilee and Judea has influenced your own reconstruction of the “historical Jesus”

Researching the cultural, political, and economic circumstances is necessary in understanding the conditions the “historical Jesus” was dealing with and deciphering the reasons behind his possible reactions. Judea and the Galilee played an important role in shaping his thought and teaching, so research on the environment of these areas is not only valuable but absolutely necessary in reconstructing the historical Jesus. Without the knowledge of the various aspects of Galilean and Judean life we would inaccurately base his actions on the circumstances that are present in today’s society, and, therefore, would not be able to accurately reconstruct the historical Jesus.

In order to properly reconstruct the “historical Jesus” it is essential for us to thoroughly account for the facts that we have deemed almost indisputable. This cannot be accomplished without researching the various circumstances of the Galilee and Judea.

Research on cultural circumstances: 

[almost indisputable fact] Jesus proclaimed a new vision of human relationships, in which no one on earth would be called “father” and in which all persons would treat each other as loyal and helpful sisters and brothers [practicing “general reciprocity” and giving honor to each other.]
Week 7 worksheet “Who should be called father? Paul of tarsus between the Jesus Tradition and Patria Potestas”
[almost indisputable fact] Jesus’ practice of “open table fellowship” as an expression of God’s forgiveness provoked a strongly negative response from many who were concerned about israel’s holiness 
Week 7 worksheet “table fellowship”

[almost indisputable fact]Jesus engaged in controversies with leaders of the House of Israel about the function and future of the temple in Jerusalem.

Judean culture: Customs and rituals outlined in the Torah and centered on the Second Temple and its priesthood (purity, offerings, sacrifices) 
Food laws: Absence of pork remains in eating contexts 

Burial practices 

Purity concerns: eating rituals, ritual baths (miqvaoth), stone dishes and other stoneware (stone as not susceptible to impurity), etc.

Research on economic circumstances: 

[almost indisputable fact] Jesus engaged in controversies, especially with those in the Pharisee faction, about the relation of “sinners and outcasts” to the coming Rulling of God 

Social and economic life: 

Galilee and Judea as peasant societies (life in villages)

Agrarian focus and subsistence farming (grain, vegetables, oil) 

some trade  

Social strata: Rulers (elites) and ruled (peasants and others) 

Social-economic conditions of the peasants: Taxes and temple dues 

Working the land, keeping animals, fishing, or engaging in handwork in villages (e.g. carpenter): excavated fishing tackle and boats 

Social banditry 

Social bandits were peasants who have been repressed and separated from their land and village [this happens if they have been excessively taxed and forced to sell their land, have had their land confiscated by elites, or have broken a law enforced by the elites. They lash out by organizing into bands that raid and steal to survive, usually from the local and imperial elites. ]

Several factors linked Jesus with these issues

Like the bandits, Jesus was from the villages and associated with people who were “disreputable” by urban elite standards.

He also spoke out about Roman taxation and the Jerusalem temple

Research on political circumstances: 

[almost indisputable fact] Jesus was crucified outside Jerusalem by the occupying authorities of the Roman Empire.

Politics was a focal social institution
Politics was the use of force to attain collective goals

Economy and religion were incorporated in politics

Functions (political-economic-religious) and structure of the temple; 
importance of the priesthood and the Torah as the basis of temple activity;

Centrality of the sacrificial function of the temple (maintaining proper relations between God and the people) 

Question of the relationship between this system in Jerusalem and other areas under its jurisdiction, including the peasantry 
Roman conquest (from 63 BCE) 

Herod "the Great" (reigns 37-4 BCE) 

Herod's building program (e.g. Caesarea Maritima) and the expansion of the temple 

Assessing Herod's reign 

Jesus likely born in the final years of Herod's reign 

Herod's sons 

Herod Antipas (4 BCE-39 CE): tetrarch of Galilee

Herod Archelaus (4 BCE-6 CE): ethnarch of Judea 

Roman governors (from 6 CE in Judea and later in other districts) 

Political economy: Palestine in the Time of Jesus “Political Economy in Agrarian Roman Palestine” (p.95) and “Jesus and the Palestinian Political Economy” (p.117)

#7) The significance of ‘table fellowship’ in the culture of 1st century Palestine and how the historical Jesus used this practice to subvert the dominant values and social codes in that culture.

Significance of meals in Jesus’ program:

#1.Significance of Meals in Mediterranean Culture

Shared meals ‘symbolic of friendship, intimacy and unity’

More than just consuming food together
Typically meal participants are of the same social class

Even w/in the meal, social stratification is present. For example who sits closest or furthest from the head of the table
Special emphasis given after the Pharisees sought to purity back to Israel via the homes – the table was equal to setting the table before God

Unclean persons not welcomed – fear of defiling the table

Honor & shame

#2.  Jesus’ Radical Inclusivity via Table Fellowship

Growing up w/ and knowing the importance and significance of table fellowship, Jesus’ practice of open table fellowship with anyone can be seen as a direct challenge to the exclusive ‘holiness’ table fellowship has been designated in the culture and religion.

In welcoming anyone to his table (the tax collectors, the sinful woman etc) JN openly went against the grain of society and challenged the foundation of societal constraints – table fellowship.

Table fellowship can be seen as the epitome of class stratification

As mentioned, females are typically not allowed at the table

The highest in honor sits closest to the head of the table

With an open invitation, JN mocks this system and appears to be setting a new kind of table fellowship in which anyone is welcome, hence, breaking the strict social stratification

Leaders of the community not only saw this as an attack to their delicate social structure but also as the possible loss of purity they had worked so hard to attain

The home was regarded as an extension of the Temple by the Pharisees. They had sought to bring the Temple to the home in order to be fully prepared and usher in the Messiah with the highest level of purity possible

Hence, the table at home was symbolic of the tabernacle at the temple. 

By having an open invite, the risk of defiling the table was great especially cos it invited impure persons like women and other sinners to the table
JN not only opposed the social stratification via his radically inclusive table fellowship but also the delicate concept of a defensive purity 

Examples: Mk 2:15-17 (Jesus eats with tax collectors & sinners), Lk 7:36-50 (Jesus anointed by a sinful woman)

#3. Jesus’ Radical Inclusivity via Meals in Parables and Teachings

Using what the people understood, Jesus would teach parables using meals to push the message of radical inclusivity.

Examples: Matt 22: 1-14 (Parable of the Wedding Banquet), John 6:1-15 (Feeding of the 5000).

8. A minimal list of (indisputable facts( for reconstructing the life of Jesus and which of the criteria in each case make them  (indisputable.(  [see Bartchy(s handout and lecture in 10th week]

1. John and Jesus’s relationship

The “embarrassment criterion” supports the idea that Jesus was indeed baptized by John. Jesus, who is portrayed as the Son of God in the gospels, submits to John’s authority as he is baptized in the forgiveness of his sins. The “embarrassment” here is that Jesus, who was supposedly more powerful (aka the Son of God)  submitted to someone suggesting that he was not  as holy as they.  The Gospel of John omits this fact, suggesting that perhaps early evangelists have altered the story so that Jesus was not portrayed as inferior to anyone. Since John is  a later account, we can assume that the first one (Mark) which says the LtB baptized Jesus, was the historically correct one. 

Polemics: (The alteration of religious data) Baptism to the Judeans was a remission of sin (Matt1:4 and Luke 3:3) and they didn’t want to admit that Jesus has sins which required baptism. Secondly, baptism was traditionally always done by a superior being to an inferior,so this would imply John’s superiority over Jesus, which later Christians didn’t want to call attention to. 

Against the Grain (risky)
Double Dissimilarity: combination of against the grain and criterion of embarrassment. 
Why was Jesus baptized by John anyway? (Charlesworth) John had been calling Israel to repent and to prepare for the coming of God. Jesus probably felt that” God’s final drama “was about to occur so he went to be baptized by John to “prepare for the final act”

2. Jesus was a gailiean who taught and healed primarily in galilee
3. Jesus called disciples the 12

Criterion of embarrassment because one of the 12 betrayed him (multiple attestation of this in synoptic gospels)

This was not against the grain, it was common for large figures of the time to have a close group of followers

4. Jesus confined his activity to the House of Israel

Matt 10: “go only to the house of isreal”

5.  Jesus engaged in controversies

 Radical includivity

 against the grain-circumcisions. 

6.  open table fellowship angered many pharisees

 goes against the grain to have open fellowship

 double dissimilarity

7.  rejection of traditional family values

 reference malina, talks about this in the kinship chapter extensively

8.  no one on earth to be called father, everyone will act as brother and sisters in Christ and 

 this was against the grain 

Matt 22.9

Malina talks about this as well

9.  Jesus engaged in controversy with leaders in the house of Israel. 

 Multiple attestation

 synoptic gospels all support, Thomas paragraoh 76

10.. crucified

embarrassment

 multiple attestation with tacitus, josephus

Galatians 4-paul, jesus on roman cross

11. after death jesus had a large following 

12.  persecution of jesus’s followers continued until a time after Paul’s death

9. Why Jesus was executed and who was responsible for it?

According to the gospels, the main charge against Jesus was that he claimed to be the king of the Jews. The Roman soldiers were mocking this idea when they dressed him in a purple robe and pressed a crown of thorns onto his head. This was also the charge written on the sign at the top of the cross. But the charge was false. The enemies of Jesus had concocted it by twisting the meaning of the old Jewish prophesies about the coming of the Messiah. According to those prophesies, the Messiah was a great future leader who would appear during a period of extreme desperation and crisis known as the End Times (or Last Days). Assisted by God, he would overthrow all evil oppressors and set up a perfect kingdom on earth, where all the righteous people could live forever in peace and joy. During the years when Jesus was growing up, many people believed that the End Times had already arrived, and that the Messiah would soon appear. This belief was especially strong in Galilee, the region of Palestine where Jesus lived. And the belief grew even stronger when John the Baptist began proclaiming that all the prophesies about the Messiah would soon be fulfilled. But those prophesies could be interpreted in different ways. Some scriptures, such as Isaiah 53, depict the Messiah as a devout non-violent person who will prepare the way for the new kingdom by sacrificing himself to pay for humankind's sins. Other scriptures describe him as a future descendent of King David, and depict the new kingdom as a purified version of David's original kingdom. These references to King David caused many common people to envision the Messiah mainly as a military leader, whose first action would be to organize a revolt against the hated Romans and drive them out of the country. The Romans were fully aware of the discontent in the country and the hope for a liberator. More riots and uprisings took place in Palestine than in any other part of their empire. Because of the continual unrest, they were always on the lookout for potential rebel leaders. When Jesus began his ministry, he didn't publicly call himself the Messiah. He probably realized that it would be dangerous to do so, because even though he clearly didn't plan any type of military action, the authorities could have misunderstood his intentions and arrested him anyway. An example of his cautiousness can be found at Matthew 16:20, which says that "he warned his disciples not to tell anyone that he was the Christ." (The word Christ is the English equivalent of the Aramaic word for Messiah.) But despite his public silence about this, his teachings and miraculous cures soon began to attract large crowds, and within a short time many people in Galilee were thinking that he might be the Messiah. As a result, when he and his disciples set out for Jerusalem to attend the annual Passover festival, they were accompanied on the trip by a large group of followers. It isn't clear how big this procession eventually became, because other groups of festival-goers may have joined it along the way. But by the time it reached Jericho it was large enough to attract considerable attention, for many people in the city heard that it was coming and gathered along the road to watch Jesus go by. According to Luke 19:11, during the last stage of the trip many of the travelers were expecting the new perfect Kingdom of God to be created at any moment. This is an indication of the high level of excitement within the group at this time. This excitement was sustained all the way to the end of the trip, so that when Jesus reached Jerusalem on Palm Sunday, a large exuberant crowd celebrated his entry into the city. Shortly after he arrived, he got so angry at the dishonest merchants in the temple courtyard that he launched a physical attack against them. A few biblical scholars, looking for hidden meanings, have argued that he was actually trying to trigger an uprising in the city. Others have suggested that he expected God to step in and create the new kingdom by divine intervention. But the gospels indicate that his main concern during this period was to prepare his disciples for his coming departure. Christians often blame the Jews for his death. But this blame should probably be limited to the Jewish religious leaders, who had managed to keep some of their power by cooperating with the Romans. These leaders saw the crowds that gathered around Jesus, and they knew that many people were calling him the Messiah. Mark 11:18 says "they feared him, because the whole crowd was amazed at his teaching." But their ultimate fear probably went deeper, because if growing numbers of people believed that Jesus was the Messiah, he could eventually become a serious threat to their authority. Mark 12:12 says that these religious leaders initially hesitated to arrest Jesus because "they were afraid of the crowd." But at some point they decided that they had to get rid of him. With Judas Iscariot's help, they were able to seize him late at night when there was no crowd to defend him. After interrogating him until early morning, they turned him over to the Romans and accused him of claiming to be a king. Under Roman law, anyone who claimed to be a king was guilty of rebellion against the emperor. The normal punishment was crucifixion.But the crucifixion couldn't take place until the Roman governor Pontius Pilate gave the final order for it, and the gospels indicate that he was reluctant to do so. Apparently he realized that Jesus was innocent. Actually, he had the power to release Jesus if he really wanted to. But in his role as governor he often needed the collaboration of the Jewish leaders. And in the end, he was more concerned with placating them than with saving Jesus. Thus the gospels put nearly all of the blame for the crucifixion on the Jewish leaders. But some scholars think that just as much blame, or even more, should be placed on the Romans. In fact John 18:3 says that Roman soldiers took part in the initial arrest of Jesus, suggesting that the Romans were involved in the matter almost from the beginning. Their military commanders always kept a close watch on the city, especially during festivals. They could have easily mistaken Jesus for a political agitator, or even a potential rebel leader. And they were usually quick to react to even a minor threat.When the Jewish leaders wanted to kill someone, they usually sent their henchmen to gather a mob and stone the victim to death. Crucifixion was a Roman method of punishment, and it is a basic fact that Roman soldiers, not Jews, put Jesus on the cross. For these reasons, some scholars think that the Romans were the real culprits, but that the gospel writers tried to cover this up and blame the Jewish leaders instead. The gospels were written during a period when Christians were trying to avoid trouble with the Romans, and putting the blame on them could have created friction. It would have been much safer to blame the Jews. But other scholars, while they agree that the Romans were partly responsible, still think that the Jewish leaders should get most of the blame. These leaders probably had a much greater fear of Jesus than the Romans did. But they wouldn't have wanted the common people to blame them for his death. To try to avoid this, they could have coaxed the Romans into believing that Jesus was a trouble-maker, and let them get rid of him. A compromise view is that both groups, Jewish leaders and Romans, played major roles. But unless new evidence is uncovered, there will probably always be disagreement about who should get the most blame. In any case, the crucifixion can be explained as a natural result of the prevailing political circumstances in Palestine. However, many Christians believe that it was actually pre-ordained beforehand, as part of a divine plan in which Jesus had to suffer and die as a sacrifice to pay for everyone's sins.

10. How Josephus and Tacitus contribute to our knowledge of the historical Jesus.

Tacitus (ca. 56 – ca. 117) was a senator and a historian of the Roman Empire. The surviving portions of his two major works—the Annals and the Histories—examine the reigns of theRoman Emperors Tiberius, Claudius, Nero and those who reigned in the Year of the Four Emperors. These two works span the history of the Roman Empire from the death of Augustus in AD 14 to (presumably) the death of emperor Domitian in AD 96. There are enormous lacunae in the surviving texts, including one four books long in the Annals. Book 15 of the Annals (c. 116) by the Roman historian Tacitus mentions Christus as a person convicted by Pontius Pilate duringTiberius' reign: auctor nominis eius Christus Tiberio imperitante per procuratorem Pontium Pilatum supplicio adfectus erat (Annales 15.44)The passage is part of an account of the Great Fire of Rome (64), which emperor Nero blamed on a religious group called Chrestians or Christians, and offers an etymology for the group's name. This has become one of the best known and most discussed passages of Tacitus' works. The passage contains a very early non-christian reference to the origin of Christianity, the events described in the gospels, and the presence and persecution ofChristians in first-century Rome. In view of this, the authenticity of (parts of) the passage has been disputed.The majority of scholars consider that the passage is authentic. 
 Jesus is mentioned in two passages of the work The Antiquities of the Jews by the Jewish historian Josephus, written in the late first century AD. One passage, known as the Testimonium Flavianum, discusses the career of Jesus. The authenticity of the Testimonium Flavianum has been disputed since the 17th century, and by the mid 18th century the consensus view was that it had at a minimum been altered by Christian scribes, and possibly was outright forgery. The other passage simply mentions Jesus as the brother of James, also known as James the Just. Most scholars consider this passage genuine,[1] but its authenticity has been disputed by Emil Schürer as well by several recent popular writers.

11. Parables told by Jesus of Nazareth, examples of forms, intention and content: 
Intro: Charlesworth PG 101-102; 

3 Consecutive Issues

The parables and Jesus creativity

Defining parable

Jesus parables and gods rule

Pg 160 excavating Jesus traditions

A program of reciprocal sharing

Pg 167 Healing & Eating – in Mark it is implicit, eating is indirect and healing described rather than commanded.

The Juxtaposition involves a close reassociation and re-distribution of spiritual and material needs at the base of the peasant society dressed and interdependence (only in the gospel of Mark) disciples to travel without a knapsack almost contradictory term.

Itinerancy pg 165 radical condition of mission

- Breaking of families 

-Purity pg 166

Commensality pg 168 “When you go into any region and walk about in the country side, when people take you in, eat what they serve you and heal the sick among them….”

Political stance on Parables: (Palestine in the time of Jesus PG 93

I tell you that to everyone who has it shall be given, but from the one who has not; even what he has will be taken away. : (Lk 19:26; MK 4:25; MT 25:29)

The parable of the Great Fish: pg99 Economic stance (gospel of Thomas 8)

-The ruling elites, local rulers king, tetrach controlled fishing, prefect sold fishing rights to the brokers or tax collectors who in turn contracted with fishers. 

Lk 5:1-11 indicates that fishers might be contract as partners. 

-The elites or their agents always controlled trade and commerce. 

Economic principal:

Jesus offers a potent critique of political arrangements and through the symbol of gods reign speaks of a reorganization of society though fictive kinship patterns pg 119

“ It is more honorable to give than to receive” 

Jesus ‘ attitude toward political economy is implicit in a number of places in the gospel. See saying Mk10; 28-30 in control of land.

Debt and taxes significant manifestations of political economy in Palestine at the time of Jesus. Matt 6: 9-13

His material responds to political realities. 

See Gospel of Q and Thomas similarity of form and content. See link parables in the gospel of Thomas. If it helps: sayings regarding divorce link multiple attestations: 

Link Parable of the banquet. 

12. Describe the contents of the material designated (Q( and discuss its significance for reconstructing our view of the historical Jesus

Gospel Q is a hypothetical document. Q stands for German Quelle which means source

Consists of the sayings of Jesus

Part of Two-Source hypothesis: Matt and Luke are based off of two sources, Mark and Q

Matthew and Luke are thought to be based off of Mark and Q because of similarities and because Matthew and Luke contain some things not found in Mark.

The sayings not found in Mark, but found in Matt and Luke, have so much word for word agreement that it is believed that they must have been drawing from the same source.

Q is thought to only apply to the Synoptic Gospels and not to John, because John is so different and appears to come from S.

The idea that Jesus’s sayings were compiled and then put into the Synoptic Gospels is based on High Agreement (Luke 11:9-13 and Matthew 7:7-11 are near identical passages), Medium Agreement (Luke 16:16 Matthew 11:12-13 are similar), and Low Agreement (Luke 12:54-56 and Matthew 5:25-26 have same type of theme and some of same word usage)

Oral Tradition found in Q: Luke 17:3-4 and Matthew 18:15,21-22 recount similar stories Jesus recounts to people. So does Luke 14:15-24 and Matthew 22:1-14

Q as a “missing link between Jewish world of Jesus and the early Christian Church (Miller, p. 250).” Q is provincial and has limited place names (some towns on the north shore of the sea of Galilee,  Jerusalem, and some Syrian towns. It lacks any stories or sayings of a resurrection, birth story, named disciples, etc.   

13. The importance of the Gospel of Thomas to the Historical Jesus
  Unlike the four canonical gospels, Thomas is not a narrative account of the life of Jesus and is not worked into any overt philosophical or rhetorical context. Rather, it is logia, or gospel sayings, with short dialogues and sayings attributed to Jesus. The work comprises 114 numbered sayings attributed to Jesus, many of them composites of multiple sayings. Some of these sayings resemble those found in the four canonical Gospels (Matthew, Mark, Luke, and John), while others were not known until its discovery Thomas is very important in that it is considered by many historians to be not only an independent source from the Gnostic gospels, but it also predates them.Example of Attestation and independence: Stevan L. Davies argues that the apparent independence of the ordering of sayings in Thomas from that of their parallels in the synoptics shows that Thomas was most likely not reliant upon the canonical Gospels and probably predated them. A number of authors argue that when the logia in Thomas do have parallels in the synoptics the version in Thomas often seems closer to the source. Theissen and Merz give sayings 31 and 65 as examples of this.  Similarly Earl Doherty argues that when the Gospel of Thomas does parallel Q or the New Testament, it shows a less developed, more "primitive" or "original" form than the latter.Koester agrees, citing especially the parables contained in sayings 8, 9, 57, 63, 64 and 65. In the few instances where the version in Thomas seems to be dependent on the Synoptics, Koester suggests, this may be due to the influence of the person who translated the text from Greek into Coptic. Koester also argues that the absence of narrative materials (such as those found in the canonical gospels) in Thomas makes it unlikely that the gospel is "an eclectic excerpt from the gospels of the New Testament". He also cites the absence of the eschatological sayings characteristic of Q to show the independence of Thomas from that source Example of independence and predating the Gospel of John: Another argument for the early date (originally brought forward as the central argument of Elaine Pagels' book Beyond Belief The Secret Gospel of Thomas) is that there seems to be conflict between the Gospel of John and the Gospel of Thomas. Certain passages in the Gospel of John can only be understood in light of a community whose beliefs were based on the theological teachings of the Gospel of Thomas. For example, Pagels mentions John’s repeated references to the inability of the world to recognize the divine light (Jn 1:5, 1:10), John’s insistence on the uniqueness of Jesus as the "only begotten" son, and the "I am" sayings (especially, "I am the way, the truth, and
the life; no one comes to the father except through me," addressed pointedly to Thomas in Jn 14:6). These passages contrast with Thomas’ idea that the divine light dwells within all beings and is accessible to all who seek it (e.g., G. Thomas, logion 24, 77), and that salvation was gained through the experience of discovery of the meaning of Jesus’ teaching (G. Thomas, logion 1). John is the only one of the Canonical Gospels that gives Thomas a speaking part, indicating respect for the Thomas community. This respect is because the Gospel of John and the Gospel of Thomas are theologically similar in so many other respects. In the story of Doubting Thomas (Jn. 20:26-29), however, the Johannine Community is theologically rebutting the Thomas community. The Johannine Community believes in a bodily resurrection; Thomas community believes in a spiritual resurrection and completely rejects a bodily resurrection. So when John has Thomas physically touch the risen Jesus and acknowledge his bodily nature, "he shows Thomas giving up his search for experiential truth – his 'unbelief' – to confess what John sees as the truth...." (Pagels, pp. 66-73). Pagel's interpretation of John thus requires that a Thomas community existed when John's Gospel was written. Many modern scholars believe that the Gospel of Thomas was written independently of the New Testament, and therefore, is a useful guide to historical Jesus research.[38][41] Scholars may utilize one of a number of critical tools in biblical scholarship, the criterion of multiple attestation, to help build cases for historical reliability of the sayings of Jesus. By finding those sayings in the Gospel of Thomas that overlap with Q, Mark, Matthew, Luke, John, and Paul, scholars feel such sayings represent "multiple attestations" and therefore are more likely to come from a historical Jesus than sayings
that are only singly attested

14. In light of what can be known about the actions of Jesus of Nazareth, and the criteria for historical  analysis you have learned in this course, how likely is it that he taught his disciples: (Do to others what you would have them do to you(?

From Crossan Text pg 218. Note: Bartchy has more to add to this in his lecture. Refer to your notes since mine are thin on the matter. This is mainly an outline of what Crossan has to say on the matter

Golden Rule Radicalized

Common Sayings Cluster
Linked set of 6 sayings in Q and Didache

Q = community gosepel abut Jesus

Didache = 2nd cen Christian community’s rule about life

It is important to note that in each text [Q(mtt&lk)&Didache] that the Golden rule be considered as a part of this group of sayings.

Here is the Cluster from the Didache

The Golden Rule 

Love You Enemies

Better Than Sinners

The Other Cheek

Give Without Return

As Your Father

Important to note that the Common Sayings Cluster is derived from a written doc

Textual analysis has led to the observation that the consistency of the Greek, (specifically second-person singular pronouns “you/ye” in certain sayings) in both the Q gospel and the Didache lead to a common written source

Regarding the Golden Rule’s Interpretation

In Q it is positive (Do) and in Didache negative (Do Not)

Crossan claims there is no difference between the two, but Bartchy claims otherwise. I do not have listed why in my notes

Figuring out why is important in knowing whether the people responsible for the Common Sayings Cluster forbid initial violence or all violence

 (Do not attack, or Do not attack back also)

Crossan says you must consider the Golden Rule in light of these other 6 sayings it’s linked with. Imagine Golden Rule as its heart

Taken with those other radical sayings: Love Your Enemies, The Other Cheek, and Give Without Return; it, “demands to be taken not only as “Do not attack” another, but also as “Do not defend yourself”

The Didache differs from Q in that its inherent motivation in the cluster is not merely to be better than “gentiles” or other people or nations (Q’s aim); but to focus on the Give Without Return aphorism.
“We are not so much imitating God by the giving of human gifts as we are participating in God’s giving of divine gifts…stewards in that divine generosity…divine distributive justice, (Crossan, 219)”

Conclusion

The Common Sayings Cluster (of which the golden rule is a part of in Q and the Didache) and its comparison with “gentile sinners” (Crossan, 219) is a text promoting Chritian Judaism  against Greco-Roman paganism. “It establishes a very radical community of resistance based on imitation and participation in the very nature of God. If we had The Golden Rule alone, it could be offensive (do not attack) rather than defensive (do not attack back). If we had only The Other Cheek, it could be nonviolent existence rather than nonviolent reistance. But the cluster, taken as a whole, links that radical God of distributive justice and egalitarian righteousness from Mosaic law to this radical ideal of nonviolent resistance in the Common Sayings Cluster. Resistance, in this case, is in the very lifestyle of a share community.

15. What Jesus is remembered to have taught about divorce and why he taught what he did.
In the gospel of Luke, the teaching of Jesus about divorce is stated briefly and forcefully: "Whoever divorces his wife and marries another commits adultery; and whoever marries her who is divorced from her husband commits adultery" (Luke 16:18).

Many want to understand this as "other than his or her present spouse," whereas Jesus defines it as "other than the first spouse as long as she or he lives"

The response of Jesus' own disciples was: "If such is the case of the man with his wife, it is better not to marry" (Matthew 19:10).

Jesus' definition of divorce is based on the nature of marriage ("the case of the man with his wife") which is different from what many think. Marriage is instituted by God. Marriage is binding for life. Marriage is a covenant. Violating the original marriage covenant is adultery, even after divorce.

According to Jesus, marriage is much more than an 'agreement,' even more than what we would call a 'contract.' Marriage is a God-made covenant.

Easy divorce and remarriage are nothing new. This was a point of controversy between the school of Hillel ('liberal') and the school of Shamai ('conservative') among the Jewish Rabbis: "The House of Shamai says: A man must not divorce his wife unless he has found her unfaithful. As was said: (Deuteronomy xxiv, 1) Because he hath found some uncleanness in her. The House of Hillel says: He may divorce her if she only spoiled a dish for him because it was said: Uncleanness in anything. Rabbi Akiba says: He may divorce her if he found another that is more beautiful than his wife, because it was said: (Deut. xxiv,1) If it come to pass that she find no favour in his eyes. (Mishna)" [From Palestine in the Time of Jesus].

Against this backdrop, the Pharisees asked Jesus about divorce. "The Pharisees also came to Him, testing Him, and saying to Him, 'Is it lawful for a man to divorce his wife for just any reason?' And He answered and said to them, 'Have you not read that He who made them at the beginning "made them male and female," and said, "For this reason a man shall leave his father and mother and be joined to his wife, and the two shall become one flesh"? So then, they are no longer two but one flesh. Therefore what God has joined together, let not man separate'" (Matthew 19:3-6).

This life-long marriage union is made by God Himself. This explains Jesus' concept of adultery as sexual intercourse between a married person and someone other that his or her first spouse with whom one has become one flesh, united by God for life!

Not only was marriage instituted by God in the beginning, but according to Jesus, each man and woman is united by God in marriage to become one flesh for life. This does not depend on man's understanding. According to Jesus that is the way it is whether people understand it or not. From the reaction of Jesus' disciples (and some of them were married) it is evident that they had not understood it that way before: "If such is the case of the man with his wife, it is better not to marry" (Matthew 19:10).

But this is the case of the man with his wife! Marriage is instituted by God. Husband and wife are united by God as one flesh for life.

Marriage is binding for life.

16. Comment as a historian on the statement: (God has raised Jesus from the dead.(
Criterion of embarrassment: It’s embarrassing to have Jesus die on the cross so it needs to be explained away.

“Can anything good come out of Nazareth (john 1:46)?” Jesus’s defeat only proves that he was not as good as he claimed.

p. 2 of Herzog: The resurrection puts an emphasis on justice. God has compassion, and love, and mercy. 

“Gospel includes social gospel”

Everyone is touched by the resurrection. It is good news for the followers but bad news for the powers that be and the guards at the tomb. “Justice and judgment” are together. God sets things right in the Jesus movement.

Faith was part of the history of the historical Jesus. 

Jesus dies on the cross, but even the crucifixion doesn’t really succeed. His movement still lives on and was “resurrected” within three days. 

Essay 1

This statement is simply not true because there is reliable historical data in our Gospels, and because methods have been developed and polished for obtaining insights into Jesus’ life and thought. In this endeavor, one needs to include all relevant data and employ all pertinent methods. There are numerous methods which exist, each supporting the other. The most significant were embarrassment, multiple attestation, coherence, plausibility with Second Temple Judaism, and dissimilarity from the kerygma and teaching in the Palestinian Jesus Movement.  

Firstly, the intracanonical Gospels, or the four Gospels, Matthew, Mark, Luke and John, are the primary sources for studying the historical Jesus because they were all written in the century in which Jesus lived, and they preserve early and reliable traditions about Jesus. Many parallels can be seen throughout the text of each of these gospels, which points to the fact that they were likely written from eyewitness statements. Mark, which is widely accepted to be the earliest written Gospel, clearly reflects a Galilean theology. However, these are easily criticized because of their evangelical perspective.

Secondly, one must examine the writing of Paul. Many Pauline scholars contend that Paul had no interest in the historical Jesus, yet Paul is one of the earliest known witnesses to Jesus’ life and teachings. Paul does not only allude to Jesus; he quotes him. In the early fifties, in his first known letter, Paul apparently alludes to a saying of Jesus not preserved in the Gospels:

“For this we declare to you by the Lord’s word, that we who are alive, who are left until the coming of the Lord, shall not precede those who have fallen asleep. For the Lord himself will descend from heaven with a cry of command, with the archangel’s call, and with the sound of the trumpet of God. The dead in Christ will rise first; then we who are alive,, who are left, shall be caught up together with them in the clouds to meet the Lord in the air; and so we shall always be with the Lord. (1 Thess. 4:15-17)

As is well known, a crisis in Corinth enabled Paul, in the mid-fifties, to reveal he knew that Jesus had said something special during his last night with his disciples (see 1 Cor. 11:23-25).

This passage in Paul is singularly important. It proves that Paul knew about Jesus’ life and also that he knows the story, since he states that Jesus’ last supper was “on the night when he was betrayed.” That signifies Paul knows at least some of the narrative about Jesus.


Thirdly, Tacitus, a Roman made a significant aside to Jesus when writing about the fire of Rome in 64 C.E. “Therefore, to squelch the rumor, Nero created scapegoats and subjected to the most refined tortures those whom the common people called ‘Christians’ hated for their abominable crimes. Their name comes from Christ, who, during the reign of Tiberius, had been executed by the procurator Pontius Pilate.” (Annals 15:44)  Experts concur that this passage is genuine. Most likely, Tacitus was not working with official documents. He probably obtained information about Jesus from conversations with others in Rome and elsewhere.


Lastly, the Jewish historian Josephus lived in Palestine and was in charge of the Galilee suring the first year of the revolt of 66-70. His report, Testimonium Flavianum, presented Jesus as a troublemaker, yet gifted. 

“About this time there lived Jesus, a wise man, if indeed one ought to call him a man. For he was the one who wrought surprising feats and was a teacher of such people as accept the truth gladly. He won over many Jews and many of the Greeks. He was the Messiah. When Pilate, upon hearing him accused by men of the highest standing amongst us, had condemned him to be crucified, those who had in the first place come to love him did not give up their affection for him. On the third day he appeared to them restored to life, for the prophets of God had prophesied these and countless other marvelous things about him. And the tribe of the Christians, so called after him, has still to this day not disappeared.”


No Christian would have categorized Jesus’ miracles as “surprising works” or reported that Jesus was condemned because he accused by “first-rate men among us.” That statement implies that Jesus was rightly condemned to crucifixion. Also, the final sentence implies that his “tribe” will not endure.  Josephus’ portrait of Jesus would have contradicted the good news of the Evangelists. He seemed to convey that although Jesus performed “surprising” and wonderful works, he was a rebel who disturbed the peace in Palestine and was most likely wisely condemned by the leading Jews and the Roman governor, Pilate.


So, what do these sources tell us about Jesus of Nazareth as a historical person?  While they may not reveal a complete portrait of the Nazarene, they show us that a wide range of individuals, from Evangelists to Jewish historians to Romans, all were witness to the effects Jesus had on the world around him. These notably diverse sources all communicate stories of Jesus’ sayings and experiences which contain a remarkable parallels and similarities which cannot be ignored, and prove their reliability.

Essay #1
Comment on the statement: “Jesus of Nazareth as a historical person never existed; i.e., the stories about him that come to us from the ancient world are solely the product of the imaginations of creative writers.”
Intro: Explain how a half century ago people began to doubt the existence of jesus… notably Arthur Drews (germany) and by his disciple William Benjamin Smith(America).. claims he is a mythical figure invented by propagandists for developing the Christian faith.. Push thesis to prove he existed by providing the gospels as proof along with… roman documents from the time of jesus which prove he existed.
Body:  Assess the notion made by smith which says that the gospels became self-luminous when and only when we abandon the baseless assumption of historical documents
Don’t dismiss his work: however there are two major flaws in his work
-       Some materials in the gospels were shaped by the claim that jesus was the fulfillment of old testament prophecy… the whole of the gospels must be regarded like this then
-       He neglects the evidence pointing to jesus’ historicity in the form of allusions to him in jewish and pagan sources
to become historical many people must agree that someone is important
Mack thinks that Mark is the first person to think that Jesus’ death was very important
Josephus and Tacitus agree on four things that are the backbone for the course
•       There was a person known as Jesus of Nazareth in eastern Mediterranean, at the time of a roman governor known as Pontius politus…
•       Jesus was a troublemaker
•       They executed him
•       That was not the end of the story
o       there was a movement that lasted into their own time
Pontius pilate comes down because he wants to make sure the people don’t get special ideas. 
Essay #1
Scholars often draw a distinction between Jesus as reconstructed through historical methods and the Christ of faith as understood through theological tradition. The historical figure of Jesus is of central importance to various religions, but especially Christianity and Islam, in which the historical details of Jesus’ life are essential.
 
Although many readers are accustomed to thinking of Jesus solely as a theological figure whose existence is a matter only of religious debate, the four canonical Gospel accounts are based on source documents written within decades after Jesus' lifetime, and therefore provide a basis for the study of the "historical" Jesus. These historians also draw on other historical sources and archaeological evidence to reconstruct the life of Jesus in his historical and cultural context.
 
Due to the fact that there is a lack of any tangible and infallible evidence for the existence of Jesus, the question of whether or not Jesus even existed has to be raised. This theory is commonly known as the Christ myth theory, or Jesus myth theory, and centers not around whether or not Jesus was Christ, but whether or not he even existed.
 
Proponents of a mythical origin of Christianity allow that some gospel material may have been drawn from a historical preacher or preachers, but they hold that these preachers were not in any sense "the founder of Christianity"; rather they contend that Christianity emerged organically from Hellenistic Judaism, the epistles and Gospels largely chronicle a mythical non-historical Jesus. The proponents of the theory trace the evolution of the religion through the evolution of the literature and thus give primacy to the epistles over the gospels in determining the views of the earliest Christians.
 
To look at whether or not Jesus existed, one can look at the sources that mention Jesus, whether as Christ or man. There are the gospels…although there is debate about how authentic they are [SEE “Q”] and there are 4 historical sources (non-christian sources) that exist: Pliny the younger, Josephus, Tacitus, and Suetonius.
 
Using the sources most historians agree that Jesus undoubtedly existed as a person in history. The amount of historical data that exists, from both Christians and non Christian sources, show high probability of a man named Jesus existed during the 1st century. Whether or not he was Christ, is still up to debate.
ESSAY #2
      The complex relationship between John the Baptizer and Jesus of Nazareth varies according to different accounts. Jesus goes to see John at the beginning of his public career (fits criterion of embarrassment, why?). Jesus was attracted to John’s radical inclusivity. John said all needed baptism (both Judeans and gentiles), making them all ‘outsiders’ at the time of baptism. He was also implicitly bypassing the temple, although John does not outspokenly shun the temple, he ‘baptizes’ without the temple. Jesus was also in support of this (he denounces the temple as a ‘crook hideout’, Mk 11:17). These are different texts where John and Jesus interact.
      There are  examples of Jesus praising John. Jesus reiterates the prophecy of Isaiah about John preparing the way, and calling John a prophet; he “is Elijah who is to come” (Matth 11:14). It shows that Jesus was a follower of John. Although Jesus mostly praises John, in the Gospel of Thomas he states “whichever one of you comes to be a child will be acquainted with the Kingdom and will become superior to John” (GThom46), lowering his praise of John.
      John is maintained informed on Jesus’ actions. Even when John is incarcerated, he inquires through his followers about the deeds of Jesus. Jesus, who usually prefers his deeds not be repeated, tells John’s disciples “Go and tell John what you see” (Matt 11:4). There is a debate as to why he inquired (some of John’s disciples began following Jesus). 
      The descriptions of what different sources say about John and Jesus’ encounter vary. Mark quotes Isaiah the prophet “Here is my messenger, whom I send on ahead of you to prepare the way” (Mk 1:1), and then brings the appearance of John who calls for baptism. He says “everyone from the Judean countryside and all the residents of Jerusalem streamed out to him” (Mk1:5). This exaggerates the extent of his popularity. Mark presents this event in a very positive light.
      Luke, on the other hand, shows a more pessimistic presentation of John. Who instead of being inclusive, says how “every tree not producing choice fruits gets cut down and tossed into the fire” (Luke 3:9) and follows by suggesting how the people must change their actions to avoid being “tossed into the fire”, very similar to Jesus’ advice.
      Find more info on how the gospels present John to the reader.
      In conclusion, Jesus approached John due to his agreement on his policy of radical inclusivity and the bypassing of the temple. Jesus then further expanded his policy of radical inclusivity to include dining with “sinners and tax collectors”. John’s baptism resembled that of ritual bathing, but was not seen as much of tradition-breaking of purity rules as that of Jesus dining with all people.  
Essay #2
The complex relationship between John the Baptizer and Jesus of Nazareth
Synoptic gospels John baptizes Jesus: against the grain for Judean culture and embarrassing to ongoing Christian culture (criterion of embarrassment and “against the grain”)
 
**Jesus and John were both radically inclusive (could be what “attracted” Jesus to John), which was contrary to Jewish beliefs of that time (blood line/family ties)
- JOHN’s message and teaching was about getting people back into a right relationship with God, not about making deals with God. This opened doors for everyone. This is why baptism was so important: it was a starting over, a re-birth for those who wanted to get right with God. Eliminated the bloodline factor of the relationship with God.
-JOHN’s view of Temple:
Said nothing about the Temple, which says a lot about his view of the Temple. From where John taught one could easily see the Temple. He believed it was not important, focusing on the importance of forgiveness. His program was centered on the people being baptized and getting right with God, NOT about making “deals” with God through money or sacrificial offerings. Too much on ritual and sacrifices, more on repentance and forgiveness. Never bad mouths temple.
-JESUS’ view of Temple:
Openly rejects the Temple. Rejects broker religion, animal sacrifices, direct forgiveness. Clear through the cleansing of temple that Jesus challenged broker religion.
- JOHN had an apocalypitice view of history: Felt that the current is going nowhere, therefore repentance must come now, and for anyone, so ensure your future with God.
-Luke 7.18-23 and Matthew 11.2-6:
    Jesus reject the apocalyptic “fire” John talks about.
John hopes that Jesus will react with judgment, but when Jesus doesn’t John sends his own disciples to investigate. They ask if they should wait for another, because he has not brought the judgment they assumed. Just Jesus is a charismatic healer, not destroyer. 
-Jesus and John “part ways” because John’s message was “bad news/good news” while Jesus’s message was “good news/bad news.” The big difference between them was John’s definition of God and Jesus’ redefinition of God: not a warrior/killer anymore. John was expecting a warrior-like messiah.
-Prophetic: God can work now. doesn't need to be destroyed/cleansed now.
-apocalyptic: Jesus rejects the fire. Doesn't have to be demolished now!
Luke 4:16-21: No destruction. This is the scripture where Jesus stands before the synagogue and reads from Isaiah, and claims that the day of the Lord is fulfilled. This is the scripture in which the wording is taken from the LXX. Jesus was speaking Greek to the synagogue meeting in his home town where Aramaic is the native language.
Herod Antipas: Tetrach of Galilee, executed John the Baptizer because he goes against the Roman style of life and against Herod’s marriage, Jesus appeared before him during his trial.
John the Baptizer: 1st cent. CE. Associated with the people of Qumran (?), would have been traitor because of community…most importantly baptism. Baptism was one time action in contrast to daily purification at Qumran. Spoke of coming of Lord…claimed to be “the voice of one calling in the wilderness.” Comes from Priestly order. Baptism was for repentence. Both him and Jesus were inclusivists. Purity.
“Pearls on a String”: Pericopes make up the pearls, the historical framework is the string. Mark is an example. K.L Schmidt came up with this.
Essay #3
The pharisees are ritualistic, they believe that salvation is based on deeds like fasting, alms giving and praying in public. Jesus taught that salvation is based on what is in the heart, love for God above everything in this world, and because of this love, loving everybody else because God loves them. Purity = cleanliness of the heart, not cleanliness of skin or food. Pharisees preached a superficial kind of righteousness, whereas Jesus preached righteousness of the spirit. Always disagree with Jesus and talked him down and tried to hurt him or discourage others about him. The Pharisees depended upon outward rituals - Jesus Christ declared everything depended upon purity of heart..........   
Essay #3
The conflict between Jesus of Nazareth and the Pharisees on the definition of purity and how it was to be practiced. 

Purity, the rules of what is clean and unclean, was a central concern in the Second Temple Israelite period. Jesus observed some of the purity rules as is seen in Mark 1:40-45 when he touches a leaper but does not enter into town. The Pharisees were much more concerned with being stringent in their practice of purity codes. A rift between Jesus and The Pharisees occured due to divergent views on Purity. 

Purity rules have many components to them according to Manila. Manilla says that the scared and the profane are subsets of purity rules. The sacred is that which is set aoart to or for some person. In the first century world, there is nothing that is no one’s as opossed to today were something might be no one’s ( a notion of our view as goods being limitless). The opposite of sacred is profane, or the unholy. The profane is something that is not set apart to or for some person. All of the world there are cultures that are born into systems of lines that mark off, limit, and define all significant human experiences. These social lines are what make us see sepereatness. Most important idea to remember is think about the bonderies seperating the inside from the outside. For example, dirt on the kitchen table or not washing your hands before leaving the restroom would be considered unclean in the modern world. 

There are events, people and symbols that fall through the cracks and every culture must have a way of dealing with them. These things can be called anomalies or abmitions. There are 5. 
1. Elites or opinion leaders can settle for one interpretation of life. 2. any anomaly might be controlled physically. 3. society might impose strict and clearly spelled out rules for avoiding anomalous persons, things, and behavior. 4.the anomalous person, thing, or event can be labeled hazardous. 5. anomalies can be used in ritual to enrich the meaning or call attention to other levels of existence.  For the first century Israelite, all of the above notions existed. Due to God’s will, the central location was Israel, more specifically the Temple of the God of Israel. In terms of ideology what was scared had to do with God, and anything outside had to do with the profane. Purity laws were established by the creator. The behaviors that excluded the purity system were simply anomalous. Many of the rules of purity are found in Leviticus. 

In relationship to Jesus, some of the purity laws were observed. If you observe the  earliest traditions in the Gospels, we find that Jesus healed people and claimed the kingdom of God. The people he healed were often people who in terms of purity, impure. Such as the Lepers, Mark 1:40-45. or the woman with hemorrage 5:25-34. Jesus valued the importance of the purity laws, but his activity and teaching point to a new version of priorities in regard to them. His version was that purity rules had less of a precedence; rather, they were secondary to other more central concerns. 

The Pharisee group took the purity laws and interpreted them into a domestic world, outside of the temple. It The Pharisees were the keepers of the Mosaic law (The Torah). They believed that having guardianship of this law was proof that they were God's chosen people, to whom the Messiah would come. In the "New Bible Dictionary", H. L. Ellison says,"Basic to the Pharisees conception of religion was the belief that the Babylonian Exile was caused by Israel's failure to keep the Torah (The Mosaic law), and that its keeping was an individual as well as a national duty." With the fall of Jerusalem, these scribes under Ben Zakkaists developed a visible Isrealite domestic religion. The Pharisees used the Pharisees’ Dual Torch which included 1. Purity Code Lev 17-26. 2. Oral Elaboration. These group of people tried to recruit Jesus into following them. 

However, this did not quite work out because they did not believe the Messiah would be Divine, but would rule over Israel. It was appalling to them that Jesus would break the purity code of the Sabbath and would hang out with Gentiles and sinners. 
SHORT ANSWER IDs

1. H.S. Reimarus: 

In The Quest of the Historical Jesus, Albert Schweitzer attributed the origin of the “Old Quest” to H. S. Reimarus (1694-1768), and this claim is repeated in many handbooks on the historical Jesus. This claim is misleading; the English deists are the real precursors of critical Jesus study.  His main contribution to theological science was his analysis of the historical Jesus, which he left unpublished. Gotthold Ephraim Lessing revealed part of it as "Fragments by an Anonymous Writer" (1774-1778) Reimarus essentially espoused pure naturalistic deism. Miracles and mysteries are denied and natural religion is put forward as the absolute contradiction of revealed. The essential truths of the former are the existence of a wise and good Creator and the immortality of the soul. These truths are discoverable by reason, and are such as can constitute the basis of a universal religion. A revealed religion could never obtain universality, as it could never be intelligible and credible to all men. Even supposing its possibility, the Bible does not present such a revelation. It abounds in error as to matters of fact, contradicts human experience, reason and morals, and is one tissue of folly, deceit, enthusiasm, selfishness and crime. 

Moreover, it is not a doctrinal compendium, or catechism, which a revelation would have to be. What the Old Testament says of the worship of God is little, and that little worthless, while its writers are unacquainted with the second fundamental truth of religion, the immortality of the soul. The design of the writers of the New Testament, as well as that of Jesus, was not to teach true rational religion, but to serve their own selfish ambitions, in promoting which they exhibit an amazing combination of conscious fraud and enthusiasm.

2. Rudolf Bultmann: 

In the history and study of the historical Jesus, the person who is most important after Albert Schweitzer is Ruldolf Karl Bultmann (1884-1976). He sought ways to find history in the pre-gospel traditions. He was also a founder of Form Criticism, which sought to study the history of the literary forms in the Gospels. In Jesus and the World (1934), Bultmann claimed that our only sources for containing reliable historical information about Jesus are the Gospels, but the Evangelists do not show any interest in the development of Jesus’ personality or in history. Thus, any attempt at either is misperceived. Note Bultmann’s words (which are often misinterpreted): “I do indeed think that we can now know almost nothing concerning the life and personality of Jesus, since the early Christian sources show no interest in either, are moreover fragmentary and often legendary; and other sources about Jesus do not exist” (Word, p. 8)


In The History of the Synoptic Tradition (1963), Bultmann defended the Two Source Hypothesis. Matthew and Luke depended on Mark and a lost sayings source of Jesus (called Q) when they composed their gospels. There are development and distance from Jesus’ message in the twenties to the composition of the first Gospel, Mark, sometime around 70 C.E.


In his penetratingly brilliant, yet idiosyncratic, The Theology of the New Testament (1951), Bultmann emphasized that Jesus is the presupposition of New Testament theology, and that faith as a personal decision “cannot be dependent upon a historian’s labor” (1:26). While this is certainly axiomatic as expressed, it implies that faith has no need of a Jesus of history, and the door is thrown wide open for the claim that Jesus never existed, historical knowledge of Jesus is irrelevant, or the Jesus of history has been replaced by the Christ of Faith. None of these conclusions would have been endorsed by the Evangelists, Paul, or any New Testament author.


Bultmann sought a methodology that would enable him to remove the unattractive and dated mythological language in the Gospels. He sought to show how through “demythologization,” we are no longer mired in antiquity in which the “ancients” had no difficulty of virgin births and God-men performing supernatural deeds, such as walking on water. What is important is to perceive eternal truths. Bultmann read the philosophy of existentialism back into the Gospels.

3. The “synoptic problem”

The Synoptic Problem concerns the literary relationship between the first three "synoptic" gospels of the New Testament: Matthew, Mark, and Luke. The dominant source theory among scholars today, the Two Source Hypothesis holds that Mark was the first gospel to be composed and became the primary narrative source for Matthew and Luke (Markan priority). In addition, Matthew and Luke independently supplemented their Markan material with sayings of Jesus from a lost sayings collection, termed "Q".

The synoptic problem is an investigation into the existence and nature of the literary interrelationship among the first three "synoptic" gospels. Matthew, Mark, and Luke are called the synoptic gospels, in contrast with John, because they can readily be arranged in a three-column harmony called a "synopsis." Unlike John, the synoptic gospels share a great number of parallel accounts and parables, arranged in mostly the same order, and told with many of the same words. Any proposed solution to the synoptic problem, therefore, must account for these literary similarities among the synoptics, not so much in terms of their factual content, but in the selection of that content, the arrangement of the material, and wording of the parallels.

The synoptic problem is the cornerstone of historical critical scholarship of the gospels. As a result, one's solution to the synoptic problem will influence one's exegesis, redaction criticism, and form criticism of the gospels as well as affect the quest for the historical Jesus, early church history, and even the text of the gospels.

4. Albert Schweitzer


Schweitzer initiated the Moratorium on the Old Quest. In The Quest of the Historical Jesus (1906) Schweitzer convincingly demonstrated that those who attempted a life of Jesus had only “discovered” an image of Jesus they wanted to see or assumed was correct. Schweitzer was the first since Reimarus to perceive that Jesus’ message was shaped by a Jewish eschatology; that is, Jesus proclaimed the end of all time.  He argues this unconvincingly as follows: 

“Jesus . . . in the knowledge that He is the coming Son of Man lays hold of the wheel to set it moving on that last revolution which is to bring all ordinary history to a close. It refuses to turn, and He throws Himself upon it. Then, it does turn, and crushes Him. Instead of bringing in the eschatological conditions, He has destroyed them. The wheel rolls onward, and the mangled body of the one immeasurably great Man, who was strong enough to think of himself as the spiritual ruler of mankind and to bend history to His purpose, is hanging upon it still. That is His victory and His reign.” (Quest, pp. 370-71)


Few scholars now devoted to Jesus Research and who conclude that Jesus’ message was shaped by eschatology would agree with Schweitzer’s thoroughgoing eschatology. The parables and passages that stress the presence of God’s rule in Jesus’ saying and in the Dead Sea Scrolls’ view of time have combined to present a different concept of Jesus’ eschatology.


Schweitzer’s influence caused the Moratorium in many circles for two main reasons. First, in Christian circles that hailed Jesus as divine, no preacher could proclaim belief in a man who seemed to be a deluded visionary. Second, no reputable biblical scholar could continue to be blind to the post-Easter theological interests and Christological claims that had shaped the portrayal of Jesus.

5. The criterion of embarrassment


The criterion of embarrassment denotes that if an act or saying is embarrassing to Jesus’ followers and to others within the Palestinian Jesus Movement, then it did not originate with his followers. This criterion dredges up many aspects of the Jesus story that some Christians would prefer to keep in the closet. It indicates that the Jesus movement lauded a scandal, emphasizes that Jesus was misunderstood even by his closest disciples, that on his last night those accorded distinction within his group could not remain awake, and that Jesus’ last cry was one of abandonment. 

Our proof is often evident in Matthew’s and Luke’s editing of Mark. For example, Jesus’ claim that God’s Rule (The Kingdom of God) would dawn while some of his hearers were still alive was embarrassing to Matthew and Luke.; hence, they edited and altered Jesus’ words (Mark 9:1 and par). So, by this criterion Mark’s version is authentic. Until we feel the absurdity of the kerygma within its pre-70 Jewish setting, we cannot appreciate its theological logic. The offensive nature of Jesus’ actions and teachings may be disturbing to the reader; but they are priceless evidence of his existence and humanity. 

6. Sits im leben In Biblical criticism, Sitz im Leben is a German phrase roughly translating to "setting in life". The term originated with the German Protestant theologian Hermann Gunkel. At its simplest, it describes what occasions certain passages in the Bible were written for, and is often called the "genres" of the Bible. Simple examples of Sitz im Leben include the classification of material into letters, poems of lament, parables, psalms, and songs. However, Sitz im Leben can also involve many other considerations; who the speaker of a passage was, their role in life, the nature of their audience, and so on. Taken out of its original context, the original meaning of a passage is often lost. So for example, a psalm may have its Sitz in the ritual of the temple cult, or as an artistic votive offering, or in the sense of injustice arising from a power structure in Jerusalem society. A major aim of hermeneutics (contextualising interpretation) is to uncover such things. 
7. Tacitus (ca. 56 – ca. 117) was a senator and a historian of the Roman Empire. The surviving portions of his two major works—the Annals and the Histories—examine the reigns of the Roman Emperors Tiberius, Claudius, Nero and those who reigned in the Year of the Four Emperors. These two works span the history of the Roman Empire from the death of Augustus in AD 14 to (presumably) the death of emperor Domitian in AD 96. There are enormous lacunae in the surviving texts, including one four books long in the Annals. Book 15 of the Annals (c. 116) by the Roman historian Tacitus mentions Christus as a person convicted by Pontius Pilate duringTiberius' reign: auctor nominis eius Christus Tiberio imperitante per procuratorem Pontium Pilatum supplicio adfectus erat (Annales 15.44)The passage is part of an account of the Great Fire of Rome (64), which emperor Nero blamed on a religious group called Chrestians or Christians, and offers an etymology for the group's name. This has become one of the best known and most discussed passages of Tacitus' works. The passage contains a very early non-christian reference to the origin of Christianity, the events described in the gospels, and the presence and persecution ofChristians in first-century Rome. In view of this, the authenticity of (parts of) the passage has been disputed.The majority of scholars consider that the passage is authentic. 
8. The Pharisees were, depending on the time, a political party, a social movement, and a school of thought among Jews that flourished during the Second Temple Era (536 BCE–70 CE). After the destruction of the Second Temple, the Pharisaic sect was re-established as Rabbinic Judaism— which ultimately produced normative, traditional Judaism, the basis for all contemporary forms of Judaism. Outside of Jewish history and writings, the Pharisees have been made notable by references in the Christian Bible to conflicts between themselves and John the Baptist

HYPERLINK "http://en.wikipedia.org/wiki/Pharisees" \l "cite_note-14"
[15] and with Jesus. In the New Testament, there are several references to the Apostle Paul being a Pharisee before he became a Christian [16]. Christian traditions have been a cause of widespread awareness of the Pharisees among the world's roughly two billion Christians         
9. The Dead Sea scrolls consist of roughly 900 documents, including texts from the Hebrew Bible, discovered between 1947 and 1956 in eleven caves in and around the Wadi Qumran near the ruins of the ancient settlement of Khirbet Qumran, on the northwest shore of the Dead Sea. The texts are of great religious and historical significance, as they include some of the only known surviving copies of Biblical documents made before 100 C.E., and preserve evidence of considerable diversity of belief and practice within late Second Temple Judaism. They are written in Hebrew, Aramaic and Greek, mostly on parchment, but with some written on papyrus.[1]These manuscripts generally date between 150 BCE to 70 CE.[2] The scrolls are most commonly identified with the ancient Jewish sect called the Essenes, but recent scholarship has challenged their association with the scrolls. Publication of the scrolls has taken many decades, and the delay has been a source of academic controversy. As of 2007 two volumes remain to be completed, with the whole series, Discoveries in the Judean Desert, running to thirty-nine volumes in total. Many of the scrolls are now housed in the Shrine of the Book in Jerusalem. According to The Oxford Companion to Archeology, "The biblical manuscripts from Qumran, which include at least fragments from every book of the Old Testament, except perhaps for the Book of Esther, provide a far older cross section of scriptural tradition than that available to scholars before. While some of the Qumran biblical manuscripts are nearly identical to the Masoretic, or traditional, Hebrew text of the Old Testament, some manuscripts of the books of Exodus and Samuel found in Cave Four exhibit dramatic differences in both language and content. In their astonishing range of textual variants, the Qumran biblical discoveries have prompted scholars to reconsider the once-accepted theories of the development of the modern biblical text from only three manuscript families: of the Masoretic text, of the Hebrew original of the Septuagint, and of the Samaritan Pentateuch. It is now becoming increasingly clear that the Old Testament scripture was extremely fluid until its canonization around 100 A.D.  
Q: Theologians have observed for many decades that two of the synoptic gospels (Matthew, and Luke) have many points of similarity. In fact, the writings have many dozens of phrases and sentences that are identical. This observation led to the theory that both gospels were based largely on an earlier document, which has been lost. It is called "Q" meaning "Quelle," which is German for "source." If the Gospel of Q exists, it might best be regarded as a reconstructed Gospel. Many believe that it was written much earlier than the four canonical gospels in the Christian Scriptures (New Testament): Mark, Matthew, Luke and John. It may have been the first of the 40 or so Gospels that were written and used by the early Christian movements.The Gospel of Q is different from the canonical gospels in that it does not extensively describe events in the life of Jesus. Rather, it is largely a collection of sayings -- similar to the Gospel of Thomas.  Q does not mention events like Jesus' virgin birth, his selection of 12 disciples, crucifixion, resurrection, ascension to heaven, etc. It represents those parts of Jesus' teachings that his followers remembered and recorded about 20 years after his death. "He is presented as "a charismatic teacher, a healer, a simple man filled with the spirit of God. Jesus is also a sage, the personification of Wisdom, cast in the tradition of King Solomon. 
11.  Apocalyptic view of history
Kee 23, 145-148
The Apocalyptic view of history was the belief that God had already revealed his plans for the world to a select few believers.  Mark draws heavily on this belief in his Gospel as he reports History under this premonition.  However, they believed this to be "fact", as they were not aware of the post-Enlightenment historical view centered around cause and effect of natural law.
12.  Redaction criticism
Redaction criticism is the scholastic following that the authors of the Gospel were editors of the original material.  It looks at repetition of themes, comparison between two accounts, and the writing style of the author.  This differs from its predecessor, Form Criticism, in the sense that instead of trying to discover the original source, Redaction criticism focuses on how the author has altered the original material to express his theological ideals.
13.  The "Two Document Hypothesis"
The "Two Document Hypothesis" was an academic idea that emerged in the 19th century that tried to explain the synoptic problem.  It proposed that Matthew and Luke used Mark for their narrative material as well as a second source, "Q", for similarities both share but not found in Mark.  However, there are inconsistencies found within this argument, most dealing with Matthew and Luke agreeing AGAINST Mark.
14.  "Messiah"
The term given to Jesus by those who believe he is the spiritual savior that fulfills the prophesies laid out in the Old Testament.   However, unlike other religions with a messiah figure, Jesus is believed to be God himself, becoming "Word in Flesh".  A Christian believes that Jesus is the Messiah.
D.F. Strauss-(1808-1874) Was the ﬁrst the create the mythical approach to the gospels. He perceived myth to be “the representation of an event or an idea in a form which is historical, but which is determined by sensual, fantasy-laden modes of thought and speech from antiquity.” For Strauss, there three kinds of myths. The historical- stories that originate around actual happenings-but merge the divine and the human. The philosophical - stories that merge the historical with idea, thought, or speculation. The poetic- where imagery and fantasy overtaken the original fact, but not the historical fact is still left seen. For Jesus, the mythicizing process began quickly after his death. 
Pliny the Younger- (62-113 C.E.) wrote to the Emperor Trajan during the time Pliny held a seat in the government in Bithynia (around 110 b.c.e.) (Bithynia- is a Roman province on the Black Sea coast in Asia Minor). Pliny was asking for guidance on what to do with the Christians because their numbers had risen, leaving sanctioned temples nearly empty. People participated in the Eucharist and the fellowship meal before hand. This is evidence that that Christianity had a strong capturing in the Black Sea coast 80 years after the Cruciﬁxion. 
Honor- “is a claim to worth along side the social acknowledgement of worth” People of the ﬁrst century were invested in their honor rating. One can claim honor, but it is only the worth by the society at large that will stamp into being. Ascribed honor is the honor you get from simply being who you are- happens passively- ex. derived from from birth name. It can also be ascribed onto someone by a notable person of authority. When one wants to acquire honor interaction over honor, the challenge and response game, takes place. This can only take place between equals. A Display of honor- ex. the physical body- is a symbol of recognized social honor. The head and the face are prominent in this. As in, The one that sits at the head of the table. 
Unique features of the Gospel of John- John like the other Gospels move through a series of events- From Jesus' public career, instruction to his followers after his passion, and account of his teachings. But John is Radically different. For example- In John, Jesus approaches John the Baptist but he is never baptized by him. “John uses the history of Jesus not so much to convey information as to point beyond the outward events of Jesus' career to the external, spiritual meaning that faith can discern them.” 
Jesus is seen as a historical person, with a birth, needs, and limitations, but at the same time transcends human limitations with the attributes John gives Him. He has no scheme of ages like that that which takes place in Mark, and Luke, and a little bit in Q. 
The criterion of coherence- This is the last of the major criteria oa authenticity used in historical Jesus research. It is a judge the authentic elements which ﬁt best with Jesus by other criteria. Some criticize it because you still have to use subjectivity. Ex.-Morna Hooker writes: 
“Subjectivity is still a danger when we turn to the principle of coherence or 
consistency… We may be able to sort out what seems coherent (or incoherent) to us―but we are living in a completely different world, and what seems incoherent to us may have seemed coherent in ﬁrst-century Palestine―and vice versa. Moreover, some of Jesusʼ sayings―if they are genuine―are paradoxical, and that alone should perhaps warn us against looking for what seems to be consistent.”
This is used when only ONE source is available. 
The Testimonium Flavianum:
      Written by Josephus, Jewish historian, found in book “Antiquitites” 18.3.3, written 93/4 in Rome. He writes of Jesus. Significance: Questioning of his writings debate on whether Josephus believed in Jesus himself (whether he was a crypto-Christian), or was he just writing about what people were saying. Quote “if indeed one ought to call him a man” and “He was the Messiah“. was seen as proof by Christians that Josephus believed in the divinity of Jesus. Some people argued he did NOT write the above text, it was either inserted later by Christian copyist, or the words modified. Further debate on if the above statement was a gloss (notes written on the margins) or interpolation (things added). Also, Origen and Eusebius’ translations do not include above passage, so most likely it was in insertion
Source: Class notes and printout 
D. F. Strauss (1808-1874)
Wrote “Dan Leben Jesu”1835-6. Theory that some of the gospel narratives were created/modified to demonstrate the fulfillment of the Old Testament.
Mythical approach to study of Gospels. He thought the gospels were “the representation of an event or an idea in a form which is historical, but which is determined \by sensual, fantasy-laden models of thought and speech from antiquity”-in other words, the events were based on historical events but were described sensuously, making them appear like myths. Said there were 3 types of myths:  
1. Historical myth: originate from real events but blend human with divine “colored by ancient modes of thought”
2. Philosophical myth: an idea or thought “clothed in historical garb”
3. Poetic myth: fantasy has enveloped historical fact.
In stories about Jesus: historical evidence could be recovered, but had to look past the myth-making of his followers. So was against rational approach to studying the gospels.
Source: Kee, 16-18   
H. J. Holtzmann
(1832-1910) reconstructed life of Jesus based on Mark’s gospel (used as biographical source, used other gospel’s as supplements). 19th cen. Attempt to approach question of history of Jesus through a purely historical approach.
Noticed that where mark and Matthew tell same incident, Matthew’s is always shorter, although Matthew’s gospel is longer overall. Defines Mark to be the first of the synoptic, and that Matthew and Luke shared common sayings source, but relied on Mark for sequence.
His theory that Mark came first, and Matthew and Luke used Q to supplement Mark, is still widely accepted today. Since he demonstrated Mark was first, his sequence of events was historically reliable. His position was later challenged by the fact that just because a text is old, does not mean it’s historically reliable; unknown sources for Mark.
Source: Kee, 19, 20.   
Herod’s Temple :
rebuilt by Herod the Great in 19 BCE, an expansion of the 2nd Temple. Was destroyed by the Romans in 70 CE. Significance: implicates the influence of Roman power in Jerusalem (Herod was himself at the mercy of Roman patronage),
Herod could not alter the sanctuary structure, so he enlarged the Temple Mount, began in 19 BCE and not finished till after his death. Built different courts (including one for women and one for gentiles) and 4 walls around it. It was both a temple and a fortress, controlled by elite priests chosen by Roman delegates. In Mark 11:15 Jesus “went into the temple and began chasing the vendors and shoppers out of the temple area, and he turned the bankers; tables upside down, along with the chairs of the pigeon merchants” showing the business that took place at the temple. Jesus accuses it of being turned into a “hideout for crooks” (Mark 11:17).
Sources: Crossan, pg. 193-6   
The criterion of “friend and foe”
If both a friend of Jesus and his enemies both tell the same story about him, such as Jesus’ execution, it holds more historical foundation than other stories.  

 31. Judas the Galilean: Leader of a popular revolt against the Romans at the time when the first census was taken in Judea, in which revolt he perished and his followers were dispersed; born at Gamala in Gaulonitis. In the year 6 or 7 C.E., when Quirinus came into Judea to take an account of the substance of the Jews, Judas, together with Zadok, a Pharisee, headed a large number of Zealots and offered strenuous resistance. Judas proclaimed the Jewish state as a republic recognizing God alone as king and ruler and His laws as supreme. The revolt continued to spread, and in some places serious conflicts ensued. Even after Judas had perished, his spirit continued to animate his followers. Two of his sons, Jacob and Simon, were crucified by Tiberius Alexander; another son, Menahem, became the leader of the Sicarii and for a time had much power; he was finally slain by the high-priestly party.
Judas the Galilean is often identified with Judas, son of Hezekiah the Zealot, who, according to Josephus, led a revolt in the time of Quintilius Varus. He took possession of the arsenal of Sepphoris, armed his followers, who were in great numbers, and soon became the terror of the Romans. 
32. Adolf Von Harnack: A German theologian and prominent church historian. He produced many religious publications from 1873-1912. Harnack traced the influence of Hellenistic philosophy on early Christian writing and called on Christians to question the authenticity of doctrines that arose in the early Christian church. He rejected the gospel of John in favor of thesynoptic gospels, criticized the Apostles' Creed, and promoted the social gospel.
In the 19th century, higher criticism flourished in Germany, establishing the historical-critical method as an academic standard for interpreting the Bible and understanding the historical Jesus. Harnack's iconoclastic work is part of this tradition.
Among the distinctive characteristics of Harnack's work were his insistence on absolute freedom in the study of church history and the New Testament (i.e. there were no "taboo" areas of research that could not be critically examined); his distrust of speculative theology, whether orthodox orliberal; and his interest in practical Christianity as a religious life and not a system of theology. Some of his addresses on social matters were published under the heading "Essays on the Social Gospel". 
33. Multiple attestation: a tool used by some Biblical scholars to help determine whether certain actions or sayings by Jesus in the New Testament are from Jesus or from the Church that followed. John P. Meier describes the purpose behind this criterion: 
The criterion of multiple attestation (or "the cross section") focuses on those sayings or deeds of Jesus that are attested in more than one independent literary source and/or in more than one literary form or genre The force of this criterion is increased if a given motif or theme is found in both different literary sources and different literary forms.
Multiple attestation has a certain kind of objectivity. Given the independence of the sources, satisfaction of the criterion makes it harder to maintain that it was an invention of the Church. Still, this criterion, however useful, is typically one of a number of criteria, such as the criterion of discontinuity and the criterion of embarrassment, along with the historical method.
35. John Locke: 
Locke's theory of mind is often cited as the origin for modern conceptions of identity and "the self", figuring prominently in the later works of philosophers such as David Hume, Jean-Jacques Rousseau and Immanuel Kant. Locke was the first philosopher to define the self through a continuity of "consciousness". He also postulated that the mind was a "blank slate" or "tabula rasa"; that is, contrary to Cartesian or Christian philosophy, Locke maintained that people are born without innate ideas, and that knowledge is instead determined only by experience derived by sense perception. 
41. E. P Sanders: believed that there was a common Judaism, meaning that there was a set a beliefes that all jews shared. When he analyzed Judaism he looked at it on the context of itself rather than based on other religions. Focused on looking at Paul and how he stood for good works in addition to faith.
42. Geza Vermes: Focused a lot on Jesus the Jew, focusing more on the jewish history and theology. He was one of the first scholars to examine the dead sea scrolls after the discovery and translated it into English.
43. Purity: In passages of Mark and Matthew, they depict the story of how Jesus sat to eat and mingle with the pharises and the issue of purity arose. For the Pharises they questioned why Jesus and his followers did not wash their hands before eating because this was impure. Being pure meant that you washed your hands and also followed the strict rules and not associate with impure people. For jesus and his followers they did the opposite, and Jesus stated that is not what goes into you that makes you impure it is what comes out of you that is evil and corrupted. He said that the food that goes into you is filtered through your stomach and never touches your heart, it is the things that come out of your heart that are filled with evil and such.
