HISTORY 186C STUDY GUIDE

1. Strengths and weaknesses in terms of historical method of the criteria of multiple attestation, double dissimilarity, and coherence as used by historians for reconstructing a narrative about the historical Jesus’

* There is an inevitable gulf between personal religious faith and historical knowledge with regard to Jesus of Nazareth (Historical Certainty comments pertaining to quest for the historical Jesus link; http://www.sscnet.ucla.edu/09S/hist186c-1/private/historical certainty.htm 

Everything we know about Jesus of Nazareth we know from the historical sources. Historical sources have been analyzed through critical methods.e.g. Double dissimilarity, multiple attestation and Coherence.

-Though these historians have been either successful or questionable in terms of their arguments when reconstructing a narrative about the historical Jesus. 

-On historical Methods

At the same time the blending and mixing of these sources, the comparisons and analytics fail to respect the integrity of each of the documents and create what Dr Bartchy refers to as “Gospel Stew”

For further arguments refer to Kee Ch 1 PG 283-287

We have also seen that imprecise methodology has led to a vast array of life of Jesus many of them absurd or fantastic. And it is also important to acknowledge the evangelist were not eyewitnesses of Jesus’ life and throughout. Fact, Faith, and Fantasy see 4/07/09 Lecture. 

Acronysm: values in which you were raised (have changed) no translation is perfect: see lecture 4/02/09

True humans are prone to errors 4/21/09 lecture

Historical infallible certainty link.

4/21/09 Lecture text criticism creates confusion but not meant to be confusing.

“The adequacy of any historical reconstruction of the life of Jesus of Nazareth should be measure by its ability to account of the following: 

Almost indisputable facts: see link (Jesus of Nazareth historical figure or literary creation)

Examples of weakness: 

Criticism (weakness of the multiple attestation) 

Weakness: all that one can ultimately be sure of is that, if a tradition is found on all or most of the various sources laying behind our gospels that tradition is deeply embedded in the earliest tradition of the church.

Multiple attestations do not prove the tradition is authentic, it can only establish that the probability that such a motif be authentic. 

M.A. or historical methods do not allow for a study of the authenticity and the trustworthiness of the sources themselves. E.g. in a court of law it would be irrelevant if there were multiple reasons if they were all untrustworthy, or al were basing their testimonies on an earlier inaccurate witness.  And if singular attested can not be used to form part of the bed rock of Jesus’ tradition to assume the inauthenticity of such a singular witness is to assume that anyone who testifies to any event without collaborating evidence is to be assume a false witness. 

Strengths: to recognize it’s subject nature, building a most probable solution to the synoptic problem, at least it us useful to us, there is no reason to reject a tradition merely because it appears in only one stream so as long as it is not being uncontradicted by the other sources. 

Methodoly; ch 2 pg 15; Charlesworth:

It should now be obvious how dangerous and fruitless it is for one to begin a study with the intention of finding a Galilean we can admire and wish to follow. These leads to uncertain conclusions:

#2) Jesus’ redefinition of family and of male and female gender roles and his challenge to the patriarchal system in his culture (include any relevant statements in the Gospel of Thomas and the canonical gospels.

· Dominant view of a strong man in the med. world

· Honor acquired via domination of both women & men

· Most highly respected domination: battle scars

· By Jesus’ time most major wars are over – so how to get honor?

· Arenas! Arena = sand; sand to soak up blood. 

· Judaism: the great man is the scholar. Called ‘rabbi’ – means great one, ‘I’ is my so it’s ‘my great one’

· Among early Christians, modeled after Jesus: using power for the sake of the community (Mk8,9&10) 

· Mark 10:35-45: James & john, who gets the right hand seat?

· They’re doing what culture demands them to do! 

· In matt, using mom to ask

· In culture, women couldn’t ask for own honor cos none but, could ask for husbands & sons

· Jesus’ example will slowly be less clear especially by the time of Constantine

· Women priests – early Christians, no priests; both males & females! But there were women leaders simply cos house churches met in the women’s territory.

· ‘Diokonos’ – orig meaning servant. Root of deacon/deaconess

· Used 22x in early Christian lit, 18x translated as minister, 3x transliterated (deacon) ONCE, servant – phoebe (KJV)

· Family – redef by Jesus

· Call no man Father on Earth!

· Blood ties NOT impt: rather because of the relationship with God

· Matt & Luke – not in Mk, from Q

· Man who wanted to be Jesus’ follower but wanted to go home to bury dad first, Jesus said no!

· Not the actual burial but a different cultural experience

· Talking about the obligation of the son to be w/ the father until he dies

· Dismantling of the patriarchal system

· Dismantling of the family bloodlines

· Redefining honor &shame (matt 5-7)

· Rom 12:10 – seeking to out-do one another in giving honor to one another.

· Women – new defs of shame and honor

· Not by doing nothing so as to not bring more shame to the men , honor embedded in men

· Initial witness were women – honor given

· Power regarded at the power to forgive, to form community, to reconcile not a form of power used to dominate

· Historical Jesus’ challenge to Trad Sex expectations & family values 

· Radical critique of patriarchy, macho honor and power to dominate others

· James & john – right hand seat

· Dead bury e dead

· Turn the other cheek

· Washing of disciples’ feet

· Son of man came to serve not to be served

· Sexual taboos

· Bleeding woman

· Issue of impurity – rejection of the religious status of sexual impurity – mark 5, JN touching a menstruating woman

· Rejection of double standard of male & female sexual behavior

· Men to take full responsibility of own sex conduct

· Mk 10 vs. Deut 24:1-2

· Jesus’ focus not on divorce but what the original intent of marriage!

· most controversial stories found in john – the woman in adultery – 

· woman caught in adultery – not by self but the guy is not mentioned at all

· JN writing in the sand: honor issue, where’s the guy? Come and claim responsibility

· Who among has not sinned? Who of you wouldn’t have done the same thing had you not been afraid of public disapproval to gain honor and dishonor the other male – the oldest left, considered most honorable hence, the others went away

· Woman not completely guilt-free yet not condemned 

· GoT (gospel of Thomas)

· Example: saying 114

· Make mary leave us, for females don’t deserve life

· Look I will guide her to make her male…

· JN does not turn away from Mary for she is female but rather tries to convince his students that she is as good as a male

3. A description of the opponents of the historical Jesus and why they opposed him.

· Opponents: Romans, Pharisees, Sadducees, other priests

· Romans: opposed him because other people opposed him and it caused unrest in an already unstable environment

· Pharisees: Jesus was responding to the situation totally different from them; they wanted to fix things by emphasizing more honor and purity but Jesus was trying to overturn the paradigm altogether

· Sadducees: temple priests, higher up on the social ladder, didn’t believe in the resurrection and felt that Jesus was threatening their position and authority, against Jesus saying that the temple was wrong, also against when Jesus said He had authority to forgive sins

· Jews opposed to him when he claimed to be the son of God

4.The historical Jesus is remembered to have claimed the authority to redefine what the God of Israel cared about and what this God now expected of his people. He did this by challenging central beliefs and practices of his contemporaries and focusing positively on other central beliefs and practices. Defend this thesis with as many examples as you think are relevant.

· Jesus challenged central beliefs such as rules regarding honor and purity, gender roles, apocalyptic view and a punitive God, patriarchic system

· God expects of His people instead; obedience instead of sacrifice, redefinition of what God wants: doing good to neighbors, taking initiative to do good (Golden Rule), treating women as equal status as men, bonds of the kingdom transcending family bonds, radical inclusivity

· God is not punitive, wants to heal and help and wants others to do the same (Jesus’ reading of Isa. 61)

5. The significance of the Temple in Jerusalem and Jesus( (action( and its meaning[s] according to the Synoptic Gospels and the Gospel according to John 

· Anti temple attitude begins with John the baptizer .

· Baptizing in Jordan – no use for temple

· Although John never explicitly mentions ignoring the temple, he does so



(This might have attracted Jesus)

· Temple Religion – sacred space, brokered religion to God, ritual sacrifice

· (Han & Oak, 95) unlike politics in modern Western nation-states, Ancient Mediterranean politics were run solely in the interest of the urban elite and their Retainers: hierarchical, peasants having no say.

· Social stratification was well defined

· Imperative to understanding Jesus’ actions and their meanings regarding the Temple is it’s centrality & the preeminence of its priestly oligarchy in maintaining the management & benefits of  the oppressive political-economic system

· It’s role should be looked at as pervasive, intruding into lives of every Judean and being upheld essentially by religious obligation

· Hub of an oppressive redistributive economy

· So, Jesus offers a potent critique of political arrangements and through the symbol of God’s reign speaks of a reorganization of society through decentralized distribution.

· We can indeed now understand not only why “the Lord Jesus…said, “it is more honorable to give than to receive’” (Acts 20:35), but how this might become a general economic principle in the inauguration of God’s reign

· For meanings according to various gospel traditions, you can refer to the Historical Jesus & The Incident In The Temple on the course website along with this outline.

· Mark’ version: symbolic destruction

· Fig tree framing: going in Jesus is “duped” by fig tree and curses it. Coming back from temple incident, they see fig tree withered up

· Fig tree had long been symbol of the welfare of Israeli welfare (hanson & Oakman)

· Matthew’s ver: restoration of the Temple’s true purpose; bringing it back to its principles; healing the broken and outcast 

· 21:14-17; the blind and lame came to Jesus to be healed; the chief priests and scribes were indignant

· 21:18-22; the withered fig tree; confirmation of the reversal of insider and outsider

· Luke’ version: preparation of the Temple for prophetic teaching and new mission

· 19:47-48; Jesus’ teaching daily in the Temple courtyard; chief priests, scribes, and leaders of the people “kept looking for a way to kill him”

· John gives temple incident different meaning: later interpretation of Jesus’ body as temple

· John 2:18-21 The Jews then said to him, “What sign have you to show us for doing this? (cleansing the temple). Jesus answered them, “Destroy this temple, and in three days I will raise it up.” But he spoke of the temple of his body. 
· Jesus’ resurrected body [now as the Jesus-community?] is the Temple that has replaced the now destroyed Jerusalem Temple

· Not cleansing – but challenge to people running it

· Misfits (i.e. marginalize, disenfranchised, unclean) were not allowed 

· Den of Robbers because it was the center of Oppressive system

· Indictment of rich and powerful

· Jesus declared god amongst people

· Clearing out of the temple and cleansing? 

event most likely to lead to his execution
#5) Jesus and the Temple


-Excavating Jesus


-Overturning money changers’ tables = stopping all of the Temple’s 


operations (fiscal, logistical, and sacrifical).



-“Den of thieves” = Jeremiah 7:11, which, in context, “is part of an 


ongoing tradition of prophetic warnings against presuming that divine 


worship in the Temple can be separated from divine justice on earth.”




-the large estates that were held by the priests





-Deuteronomy 18:1-5 = priests do no own land, “only 




indirectly through taxes, tithes, and sacrifices”.





-Nehemiah 13 = priests own land ( end of Babylonian 




period.



-Temple being “...house of prayer for all nations...” = Isaiah 56:7.  Many 


non-Jews toured the Temple, if not made pilgrimages to it.




-Court of Gentiles made up approximately 66% of the plaza in the 



Temple.
6. How research into the cultural, political, and economic circumstances of the Galilee and Judea has influenced your own reconstruction of the historical Jesus
 
Mediterranean Values:
· Domination sought in every human encounter, especially between males.

· Continual competition in defending one’s present honor and seeking additional honor across a wide range of activities – in “zero-sum” encounters with makes of similar social status, with honor more important than money.

· Retaliation and revenge are the only honorable responses to insult and humiliation/

· Avoiding being shamed at all costs- around the medeterranean there was a “dizzy horror of disgrace”.

· Public display of one’s social/religious/economic status.  Thus the Pharisees “do all of their works to be seen by others” and “love to pray publicly on street corners and synagogues where everyone can see them” (Matt: 6:2, 5)

· Meals as important venues for seeking and confirming honor, with discriminatory seating with social rule.  Thus the Pharisees “were trying to sit in the seats of honor near the head of the table” (Luke 14:7).  They “love to sit at the head of the table at banquets and in the seats of honor in the synagogues” (Matt 23:5-7).

· Gaining honor by inviting peers and those who could invite you in return (Luke 14:12-14)

· Conventional and frequent humiliation of one’s social inferiors…and religious inferiors (Luke 18:9-14).

· Physical birth status is a critical factor to being honored [ascribed honor].  Adult makes then sought to acquire honor.  Becoming a Pharisee resulted in acquiring honor in the eyes of their peers.

· Blood siblings deserve the highest loyalty, wth bond between brithers the strongest of all (Mark 13:12).

· Patriarchal authority unquestioned Pharisees “love to be called ‘Rabbi” (Matt 23:7)

· Obligation to bring honor to one’s parents and one’s ancestors.

· From house of Israel: father to son “ let your heart hold fast my words: keep my commandments and live” (Lev4:4).  “A wise child loves the discipline of his father” (Prov. 13:1)

· Leadership given to those who could exercise aggressive masculinity and demand obedience.

· Indicates those traditional valies for male socialization apparently not challenged by the Pharisees

· Monetary system within the Temple – need of good relations with Caesar so that the temple would not be taken away from them.

· Caesar coins – Jesus asks whose image is on the coin – it’s  not God’s.

· Luke 23:1 – not to pay taxes.

 

Jesus of Nazareth – Redefining Values
· Using one’s power for the sake of well being of others (mark 10:35-45).

· Honor to be given to those who are humble and seek justice (Matt 5:5-6).

· Honor seeking made irrelevant in a society characterized by each person giving honor to the other without diminishing one’s own.

· Honor given to those who are merciful and work for peace (Matt 5:7, 9) and who are lied about as followers of Jesus (5:11) “Forgive those who sin against you” (6:14).  “Bless and pray for those who abuse and curse you”. “Turn the other cheek” (Luke 6:28-29)

· Liberation from the shamefulness of being humiliated and dishonored.  Jesus even dared to bring shame on his family (Mark 3:21: “He’s out of his mind”).

· Don’t do your good deeds publicly to be admired by others…give your gifts in private.” “Pray to your Father in secret: (Matt 6:1-6)

· “Those who exalt themselves will be humbled, and those who humble themselves will be exalted” (Luke 14:11).  “Don’t sit in the seat of honor…take the lowest place at the foot of the table (14:10).

· Giving honor by inviting “the poor, the crippled, the lame, and the blind” – those who could not repay you” (Luke 14:14), based on the conviction that the true God gives honor to everyone (God’s grace).  Special care for one’s social and economic inferiors (Luke 6:20, Acts 4:32-35).

· Rejection of blood-line descent in defining God’s people (following John the Baptizer).  Both birth honor and acquired honor made irrelevant.  Scripture re-birth (“from above”) the only way into new life (John 3)/

· “My brothers and sisters are those who hear the word of God and do it” (Mark 3:33-34)

· Rejection of filial piety – “Call no man father on earth” (Matt 23:9).  “Call no one ‘Rabbi’= “all of you are equal as brothers and sisters” (Matt 23:8).

· “I have come to set a man against his father and a daughter against her mother” (Luke 10:34).  “Let the dead bury the dead” (Luke 9:59-60).  Mary not to be praised as Jesus’ mother but as one who hears God’s word and does it (Luke 11:28 // 1:38).

· Leadership given to those with the greatest capacity and willingness to serve others (Mark 10:35-45; Matt 23:11).

· Jesus and treatment of women -

 

Non-Biblical Sources
· Tacitus & Josephus:

· Was such a thing as Jesus in the Med.

· Had a following

· Regarded as dangerous – to authority- challenged system

· Not the end of the story – a following.

Tools of Analysis
· D.D // MA//Coherence//

· D.D.//M.A. – Jesus not the Kick @ss Messiah that many were expecting because he was an in your face peace-maker.

Pure Culture
· “purity pledge”

· Purity culture; not individual piety – more of a political influence.

· Lev. 19: “God is holy…..” Pharisees purity culture.

#7) The significance of ‘table fellowship’ in the culture of 1st century Palestine and how the historical Jesus used this practice to subvert the dominant values and social codes in that culture.

· Significance of meals in Jesus’ program:

· #1. Significance of Meals in Mediterranean Culture

· Shared meals ‘symbolic of friendship, intimacy and unity’

· More than just consuming food together

· Typically meal participants are of the same social class

· Even w/in the meal, social stratification is present. For example who sits closest or furthest from the head of the table

· Special emphasis given after the Pharisees sought to purity back to Israel via the homes – the table was equal to setting the table before God

· Unclean persons not welcomed – fear of defiling the table

· Honor & shame

· #2.  Jesus’ Radical Inclusivity via Table Fellowship

· Growing up w/ and knowing the importance and significance of table fellowship, Jesus’ practice of open table fellowship with anyone can be seen as a direct challenge to the exclusive ‘holiness’ table fellowship has been designated in the culture and religion.

· In welcoming anyone to his table (the tax collectors, the sinful woman etc) JN openly went against the grain of society and challenged the foundation of societal constraints – table fellowship.

· Table fellowship can be seen as the epitome of class stratification

· As mentioned, females are typically not allowed at the table

· The highest in honor sits closest to the head of the table

· With an open invitation, JN mocks this system and appears to be setting a new kind of table fellowship in which anyone is welcome, hence, breaking the strict social stratification

· Leaders of the community not only saw this as an attack to their delicate social structure but also as the possible loss of purity they had worked so hard to attain

· The home was regarded as an extension of the Temple by the Pharisees. They had sought to bring the Temple to the home in order to be fully prepared and usher in the Messiah with the highest level of purity possible

· Hence, the table at home was symbolic of the tabernacle at the temple. 

· By having an open invite, the risk of defiling the table was great especially cos it invited impure persons like women and other sinners to the table

· JN not only opposed the social stratification via his radically inclusive table fellowship but also the delicate concept of a defensive purity 

· Examples: Mk 2:15-17 (Jesus eats with tax collectors & sinners), Lk 7:36-50 (Jesus anointed by a sinful woman)

· #3. Jesus’ Radical Inclusivity via Meals in Parables and Teachings

· Using what the people understood, Jesus would teach parables using meals to push the message of radical inclusivity.

· Examples: Matt 22: 1-14 (Parable of the Wedding Banquet), John 6:1-15 (Feeding of the 5000).

8. A minimal list of (indisputable facts( for reconstructing the life of Jesus and which of the criteria in each case make them  (indisputable.(  [see Bartchy(s handout and lecture in 10th week]

1. John and Jesus’s relationship

· The “embarrassment criterion” supports the idea that Jesus was indeed baptized by John. Jesus, who is portrayed as the Son of God in the gospels, submits to John’s authority as he is baptized in the forgiveness of his sins. The “embarrassment” here is that Jesus, who was supposedly more powerful (aka the Son of God)  submitted to someone suggesting that he was not  as holy as they.  The Gospel of John omits this fact, suggesting that perhaps early evangelists have altered the story so that Jesus was not portrayed as inferior to anyone. Since John is  a later account, we can assume that the first one (Mark) which says the LtB baptized Jesus, was the historically correct one. 

· Polemics: (The alteration of religious data) Baptism to the Judeans was a remission of sin (Matt1:4 and Luke 3:3) and they didn’t want to admit that Jesus has sins which required baptism. Secondly, baptism was traditionally always done by a superior being to an inferior,so this would imply John’s superiority over Jesus, which later Christians didn’t want to call attention to. 

· Against the Grain (risky)
· Double Dissimilarity: combination of against the grain and criterion of embarrassment. 

Why was Jesus baptized by John anyway? (Charlesworth) John had been calling Israel to repent and to prepare for the coming of God. Jesus probably felt that” God’s final drama “was about to occur so he went to be baptized by John to “prepare for the final act”

2. Jesus was a gailiean who taught and healed primarily in galilee

3. Jesus called disciples the 12

· Criterion of embarrassment because one of the 12 betrayed him (multiple attestation of this in synoptic gospels)

· This was not against the grain, it was common for large figures of the time to have a close group of followers

4. Jesus confined his activity to the House of Israel

· Matt 10: “go only to the house of isreal”

5.  Jesus engaged in controversies

·  Radical includivity

·  against the grain-circumcisions. 

6.  open table fellowship angered many pharisees

·  goes against the grain to have open fellowship

·  double dissimilarity

7.  rejection of traditional family values

·  reference malina, talks about this in the kinship chapter extensively

8.  no one on earth to be called father, everyone will act as brother and sisters in Christ and 

·  this was against the grain 

· Matt 22.9

· Malina talks about this as well

9.  Jesus engaged in controversy with leaders in the house of Israel. 

·  Multiple attestation

·  synoptic gospels all support, Thomas paragraoh 76

10.. crucified

· embarrassment

·  multiple attestation with tacitus, josephus

· Galatians 4-paul, jesus on roman cross

11. after death jesus had a large following 

12.  persecution of jesus’s followers continued until a time after Paul’s death

9. Why Jesus was executed and who was responsible for it?

According to the gospels, the main charge against Jesus was that he claimed to be the king of the Jews. The Roman soldiers were mocking this idea when they dressed him in a purple robe and pressed a crown of thorns onto his head. This was also the charge written on the sign at the top of the cross.

But the charge was false. The enemies of Jesus had concocted it by twisting the meaning of the old Jewish prophesies about the coming of the Messiah.

According to those prophesies, the Messiah was a great future leader who would appear during a period of extreme desperation and crisis known as the End Times (or Last Days). Assisted by God, he would overthrow all evil oppressors and set up a perfect kingdom on earth, where all the righteous people could live forever in peace and joy.

During the years when Jesus was growing up, many people believed that the End Times had already arrived, and that the Messiah would soon appear. This belief was especially strong in Galilee, the region of Palestine where Jesus lived. And the belief grew even stronger when John the Baptist began proclaiming that all the prophesies about the Messiah would soon be fulfilled.

But those prophesies could be interpreted in different ways. Some scriptures, such as Isaiah 53, depict the Messiah as a devout non-violent person who will prepare the way for the new kingdom by sacrificing himself to pay for humankind's sins. Other scriptures describe him as a future descendent of King David, and depict the new kingdom as a purified version of David's original kingdom. These references to King David caused many common people to envision the Messiah mainly as a military leader, whose first action would be to organize a revolt against the hated Romans and drive them out of the country.

The Romans were fully aware of the discontent in the country and the hope for a liberator. More riots and uprisings took place in Palestine than in any other part of their empire. Because of the continual unrest, they were always on the lookout for potential rebel leaders.

When Jesus began his ministry, he didn't publicly call himself the Messiah. He probably realized that it would be dangerous to do so, because even though he clearly didn't plan any type of military action, the authorities could have misunderstood his intentions and arrested him anyway. An example of his cautiousness can be found at Matthew 16:20, which says that "he warned his disciples not to tell anyone that he was the Christ." (The word Christ is the English equivalent of the Aramaic word for Messiah.)

But despite his public silence about this, his teachings and miraculous cures soon began to attract large crowds, and within a short time many people in Galilee were thinking that he might be the Messiah. As a result, when he and his disciples set out for Jerusalem to attend the annual Passover festival, they were accompanied on the trip by a large group of followers. It isn't clear how big this procession eventually became, because other groups of festival-goers may have joined it along the way. But by the time it reached Jericho it was large enough to attract considerable attention, for many people in the city heard that it was coming and gathered along the road to watch Jesus go by. 

According to Luke 19:11, during the last stage of the trip many of the travelers were expecting the new perfect Kingdom of God to be created at any moment. This is an indication of the high level of excitement within the group at this time. This excitement was sustained all the way to the end of the trip, so that when Jesus reached Jerusalem on Palm Sunday, a large exuberant crowd celebrated his entry into the city.

Shortly after he arrived, he got so angry at the dishonest merchants in the temple courtyard that he launched a physical attack against them. A few biblical scholars, looking for hidden meanings, have argued that he was actually trying to trigger an uprising in the city. Others have suggested that he expected God to step in and create the new kingdom by divine intervention. But the gospels indicate that his main concern during this period was to prepare his disciples for his coming departure.

Christians often blame the Jews for his death. But this blame should probably be limited to the Jewish religious leaders, who had managed to keep some of their power by cooperating with the Romans. These leaders saw the crowds that gathered around Jesus, and they knew that many people were calling him the Messiah. Mark 11:18 says "they feared him, because the whole crowd was amazed at his teaching." But their ultimate fear probably went deeper, because if growing numbers of people believed that Jesus was the Messiah, he could eventually become a serious threat to their authority.

Mark 12:12 says that these religious leaders initially hesitated to arrest Jesus because "they were afraid of the crowd." But at some point they decided that they had to get rid of him. With Judas Iscariot's help, they were able to seize him late at night when there was no crowd to defend him. After interrogating him until early morning, they turned him over to the Romans and accused him of claiming to be a king. Under Roman law, anyone who claimed to be a king was guilty of rebellion against the emperor. The normal punishment was crucifixion.But the crucifixion couldn't take place until the Roman governor Pontius Pilate gave the final order for it, and the gospels indicate that he was reluctant to do so. Apparently he realized that Jesus was innocent. Actually, he had the power to release Jesus if he really wanted to. But in his role as governor he often needed the collaboration of the Jewish leaders. And in the end, he was more concerned with placating them than with saving Jesus. Thus the gospels put nearly all of the blame for the crucifixion on the Jewish leaders. But some scholars think that just as much blame, or even more, should be placed on the Romans. In fact John 18:3 says that Roman soldiers took part in the initial arrest of Jesus, suggesting that the Romans were involved in the matter almost from the beginning. Their military commanders always kept a close watch on the city, especially during festivals. They could have easily mistaken Jesus for a political agitator, or even a potential rebel leader. And they were usually quick to react to even a minor threat.When the Jewish leaders wanted to kill someone, they usually sent their henchmen to gather a mob and stone the victim to death. Crucifixion was a Roman method of punishment, and it is a basic fact that Roman soldiers, not Jews, put Jesus on the cross. For these reasons, some scholars think that the Romans were the real culprits, but that the gospel writers tried to cover this up and blame the Jewish leaders instead. The gospels were written during a period when Christians were trying to avoid trouble with the Romans, and putting the blame on them could have created friction. It would have been much safer to blame the Jews. But other scholars, while they agree that the Romans were partly responsible, still think that the Jewish leaders should get most of the blame. These leaders probably had a much greater fear of Jesus than the Romans did. But they wouldn't have wanted the common people to blame them for his death. To try to avoid this, they could have coaxed the Romans into believing that Jesus was a trouble-maker, and let them get rid of him. A compromise view is that both groups, Jewish leaders and Romans, played major roles. But unless new evidence is uncovered, there will probably always be disagreement about who should get the most blame. In any case, the crucifixion can be explained as a natural result of the prevailing political circumstances in Palestine. However, many Christians believe that it was actually pre-ordained beforehand, as part of a divine plan in which Jesus had to suffer and die as a sacrifice to pay for everyone's sins.
10. How Josephus and Tacitus contribute to our knowledge of the historical Jesus.
Tacitus (ca. 56 – ca. 117) was a senator and a historian of the Roman Empire. The surviving portions of his two major works—the Annals and the Histories—examine the reigns of theRoman Emperors Tiberius, Claudius, Nero and those who reigned in the Year of the Four Emperors. These two works span the history of the Roman Empire from the death of Augustus in AD 14 to (presumably) the death of emperor Domitian in AD 96. There are enormous lacunae in the surviving texts, including one four books long in the Annals. Book 15 of the Annals (c. 116) by the Roman historian Tacitus mentions Christus as a person convicted by Pontius Pilate duringTiberius' reign: auctor nominis eius Christus Tiberio imperitante per procuratorem Pontium Pilatum supplicio adfectus erat (Annales 15.44)The passage is part of an account of the Great Fire of Rome (64), which emperor Nero blamed on a religious group called Chrestians or Christians, and offers an etymology for the group's name. This has become one of the best known and most discussed passages of Tacitus' works. The passage contains a very early non-christian reference to the origin of Christianity, the events described in the gospels, and the presence and persecution ofChristians in first-century Rome. In view of this, the authenticity of (parts of) the passage has been disputed.The majority of scholars consider that the passage is authentic. 
 Jesus is mentioned in two passages of the work The Antiquities of the Jews by the Jewish historian Josephus, written in the late first century AD. One passage, known as the Testimonium Flavianum, discusses the career of Jesus. The authenticity of the Testimonium Flavianum has been disputed since the 17th century, and by the mid 18th century the consensus view was that it had at a minimum been altered by Christian scribes, and possibly was outright forgery. The other passage simply mentions Jesus as the brother of James, also known as James the Just. Most scholars consider this passage genuine,[1] but its authenticity has been disputed by Emil Schürer as well by several recent popular writers.

11. Parables told by Jesus of Nazareth, examples of forms, intention and content: 
Intro: Charlesworth PG 101-102; 

3 Consecutive Issues

1) The parables and Jesus creativity

2) Defining parable

3) Jesus parables and gods rule

Pg 160 excavating Jesus traditions

· A program of reciprocal sharing

Pg 167 Healing & Eating – in Mark it is implicit, eating is indirect and healing described rather than commanded.

· The Juxtaposition involves a close reassociation and re-distribution of spiritual and material needs at the base of the peasant society dressed and interdependence (only in the gospel of Mark) disciples to travel without a knapsack almost contradictory term.

· Itinerancy pg 165 radical condition of mission

· - Breaking of families 

· -Purity pg 166

Commensality pg 168 “When you go into any region and walk about in the country side, when people take you in, eat what they serve you and heal the sick among them….”

Political stance on Parables: (Palestine in the time of Jesus PG 93

1. I tell you that to everyone who has it shall be given, but from the one who has not; even what he has will be taken away. : (Lk 19:26; MK 4:25; MT 25:29)

2. The parable of the Great Fish: pg99 Economic stance (gospel of Thomas 8)

-The ruling elites, local rulers king, tetrach controlled fishing, prefect sold fishing rights to the brokers or tax collectors who in turn contracted with fishers. 

Lk 5:1-11 indicates that fishers might be contract as partners. 

-The elites or their agents always controlled trade and commerce. 

Economic principal:

· Jesus offers a potent critique of political arrangements and through the symbol of gods reign speaks of a reorganization of society though fictive kinship patterns pg 119

· “ It is more honorable to give than to receive” 

· Jesus ‘ attitude toward political economy is implicit in a number of places in the gospel. See saying Mk10; 28-30 in control of land.

Debt and taxes significant manifestations of political economy in Palestine at the time of Jesus. Matt 6: 9-13

His material responds to political realities. 

See Gospel of Q and Thomas similarity of form and content. See link parables in the gospel of Thomas. If it helps: sayings regarding divorce link multiple attestations: 

Link Parable of the banquet. 

12. Describe the contents of the material designated (Q( and discuss its significance for reconstructing our view of the historical Jesus

Gospel Q is a hypothetical document. Q stands for German Quelle which means source

Consists of the sayings of Jesus

Part of Two-Source hypothesis: Matt and Luke are based off of two sources, Mark and Q

Matthew and Luke are thought to be based off of Mark and Q because of similarities and because Matthew and Luke contain some things not found in Mark.

The sayings not found in Mark, but found in Matt and Luke, have so much word for word agreement that it is believed that they must have been drawing from the same source.

Q is thought to only apply to the Synoptic Gospels and not to John, because John is so different and appears to come from S.

The idea that Jesus’s sayings were compiled and then put into the Synoptic Gospels is based on High Agreement (Luke 11:9-13 and Matthew 7:7-11 are near identical passages), Medium Agreement (Luke 16:16 Matthew 11:12-13 are similar), and Low Agreement (Luke 12:54-56 and Matthew 5:25-26 have same type of theme and some of same word usage)

Oral Tradition found in Q: Luke 17:3-4 and Matthew 18:15,21-22 recount similar stories Jesus recounts to people. So does Luke 14:15-24 and Matthew 22:1-14

Q as a “missing link between Jewish world of Jesus and the early Christian Church (Miller, p. 250).” Q is provincial and has limited place names (some towns on the north shore of the sea of Galilee,  Jerusalem, and some Syrian towns. It lacks any stories or sayings of a resurrection, birth story, named disciples, etc.   

13. The importance of the Gospel of Thomas to the Historical Jesus
  Unlike the four canonical gospels, Thomas is not a narrative account
of the life of Jesus and is not worked into any overt philosophical or
rhetorical context. Rather, it is logia, or gospel sayings, with short
dialogues and sayings attributed to Jesus. The work comprises 114 numbered sayings attributed to Jesus, many of them composites of multiple sayings. Some of these sayings resemble
those found in the four canonical Gospels (Matthew, Mark, Luke, and
John), while others were not known until its discovery Thomas is very important in that it is considered by many historians to be not only an independent source from the Gnostic gospels, but it also predates them.
Example of Attestation and independence:
Stevan L. Davies argues that the apparent independence of the ordering
of sayings in Thomas from that of their parallels in the synoptics
shows that Thomas was most likely not reliant upon the canonical
Gospels and probably predated them. A number of authors argue that
when the logia in Thomas do have parallels in the synoptics the
version in Thomas often seems closer to the source. Theissen and Merz
give sayings 31 and 65 as examples of this.  Similarly Earl Doherty
argues that when the Gospel of Thomas does parallel Q or the New
Testament, it shows a less developed, more "primitive" or "original"
form than the latter.Koester agrees, citing especially the parables
contained in sayings 8, 9, 57, 63, 64 and 65. In the few instances
where the version in Thomas seems to be dependent on the Synoptics,
Koester suggests, this may be due to the influence of the person who
translated the text from Greek into Coptic.
Koester also argues that the absence of narrative materials (such as
those found in the canonical gospels) in Thomas makes it unlikely that
the gospel is "an eclectic excerpt from the gospels of the New
Testament". He also cites the absence of the eschatological sayings
characteristic of Q to show the independence of Thomas from that source
Example of independence and predating the Gospel of John: Another argument for the early date (originally brought forward as the central argument of Elaine Pagels' book Beyond Belief The Secret Gospel of Thomas) is that there seems to be conflict between the
Gospel of John and the Gospel of Thomas. Certain passages in the
Gospel of John can only be understood in light of a community whose
beliefs were based on the theological teachings of the Gospel of
Thomas. For example, Pagels mentions John’s repeated references to the
inability of the world to recognize the divine light (Jn 1:5, 1:10),
John’s insistence on the uniqueness of Jesus as the "only begotten"
son, and the "I am" sayings (especially, "I am the way, the truth, and
the life; no one comes to the father except through me," addressed
pointedly to Thomas in Jn 14:6). These passages contrast with Thomas’
idea that the divine light dwells within all beings and is accessible
to all who seek it (e.g., G. Thomas, logion 24, 77), and that
salvation was gained through the experience of discovery of the
meaning of Jesus’ teaching (G. Thomas, logion 1). John is the only one
of the Canonical Gospels that gives Thomas a speaking part, indicating
respect for the Thomas community. This respect is because the Gospel
of John and the Gospel of Thomas are theologically similar in so many
other respects. In the story of Doubting Thomas (Jn. 20:26-29),
however, the Johannine Community is theologically rebutting the Thomas
community. The Johannine Community believes in a bodily resurrection;
Thomas community believes in a spiritual resurrection and completely
rejects a bodily resurrection. So when John has Thomas physically
touch the risen Jesus and acknowledge his bodily nature, "he shows
Thomas giving up his search for experiential truth – his 'unbelief' –
to confess what John sees as the truth...." (Pagels, pp. 66-73).
Pagel's interpretation of John thus requires that a Thomas community
existed when John's Gospel was written. Many modern scholars believe that the Gospel of Thomas was written independently of the New Testament, and therefore, is a useful guide
to historical Jesus research.[38][41] Scholars may utilize one of a
number of critical tools in biblical scholarship, the criterion of
multiple attestation, to help build cases for historical reliability
of the sayings of Jesus. By finding those sayings in the Gospel of
Thomas that overlap with Q, Mark, Matthew, Luke, John, and Paul,
scholars feel such sayings represent "multiple attestations" and
therefore are more likely to come from a historical Jesus than sayings
that are only singly attested

14. In light of what can be known about the actions of Jesus of Nazareth, and the criteria for historical  analysis you have learned in this course, how likely is it that he taught his disciples: (Do to others what you would have them do to you(?

· From Crossan Text pg 218. Note: Bartchy has more to add to this in his lecture. Refer to your notes since mine are thin on the matter. This is mainly an outline of what Crossan has to say on the matter

· Golden Rule Radicalized

· Common Sayings Cluster

· Linked set of 6 sayings in Q and Didache

· Q = community gosepel abut Jesus

· Didache = 2nd cen Christian community’s rule about life


-
It is important to note that in each text [Q(mtt&lk)&Didache] that the Golden rule be considered as a part of this group of sayings.



-
Here is the Cluster from the Didache




-
The Golden Rule 





Love You Enemies





Better Than Sinners





The Other Cheek





Give Without Return





As Your Father



-
Important to note that the Common Sayings Cluster is derived from a written doc




-
Textual analysis has led to the observation that the consistency of the Greek, (specifically second-person singular pronouns “you/ye” in certain sayings) in both the Q gospel and the Didache lead to a common written source



-
Regarding the Golden Rule’s Interpretation




-
In Q it is positive (Do) and in Didache negative (Do Not)




-
Crossan claims there is no difference between the two, but Bartchy claims otherwise. I do not have listed why in my notes




-
Figuring out why is important in knowing whether the people responsible for the Common Sayings Cluster forbid initial violence or all violence





-
(Do not attack, or Do not attack back also)



-
Crossan says you must consider the Golden Rule in light of these other 6 sayings it’s linked with. Imagine Golden Rule as its heart




-
Taken with those other radical sayings: Love Your Enemies, The Other Cheek, and Give Without Return; it, “demands to be taken not only as “Do not attack” another, but also as “Do not defend yourself”



-
The Didache differs from Q in that its inherent motivation in the cluster is not merely to be better than “gentiles” or other people or nations (Q’s aim); but to focus on the Give Without Return aphorism.


-
“We are not so much imitating God by the giving of human gifts as we are participating in God’s giving of divine gifts…stewards in that divine generosity…divine distributive justice, (Crossan, 219)”


Conclusion

· The Common Sayings Cluster (of which the golden rule is a part of in Q and the Didache) and its comparison with “gentile sinners” (Crossan, 219) is a text promoting Chritian Judaism  against Greco-Roman paganism. “It establishes a very radical community of resistance based on imitation and participation in the very nature of God. If we had The Golden Rule alone, it could be offensive (do not attack) rather than defensive (do not attack back). If we had only The Other Cheek, it could be nonviolent existence rather than nonviolent reistance. But the cluster, taken as a whole, links that radical God of distributive justice and egalitarian righteousness from Mosaic law to this radical ideal of nonviolent resistance in the Common Sayings Cluster. Resistance, in this case, is in the very lifestyle of a share community.
15. What Jesus is remembered to have taught about divorce and why he taught what he did.
In the gospel of Luke, the teaching of Jesus about divorce is stated briefly and forcefully: "Whoever divorces his wife and marries another commits adultery; and whoever marries her who is divorced from her husband commits adultery" (Luke 16:18).

Many want to understand this as "other than his or her present spouse," whereas Jesus defines it as "other than the first spouse as long as she or he lives"

The response of Jesus' own disciples was: "If such is the case of the man with his wife, it is better not to marry" (Matthew 19:10).

Jesus' definition of divorce is based on the nature of marriage ("the case of the man with his wife") which is different from what many think. Marriage is instituted by God. Marriage is binding for life. Marriage is a covenant. Violating the original marriage covenant is adultery, even after divorce.

According to Jesus, marriage is much more than an 'agreement,' even more than what we would call a 'contract.' Marriage is a God-made covenant.

Easy divorce and remarriage are nothing new. This was a point of controversy between the school of Hillel ('liberal') and the school of Shamai ('conservative') among the Jewish Rabbis: "The House of Shamai says: A man must not divorce his wife unless he has found her unfaithful. As was said: (Deuteronomy xxiv, 1) Because he hath found some uncleanness in her. The House of Hillel says: He may divorce her if she only spoiled a dish for him because it was said: Uncleanness in anything. Rabbi Akiba says: He may divorce her if he found another that is more beautiful than his wife, because it was said: (Deut. xxiv,1) If it come to pass that she find no favour in his eyes. (Mishna)" [From Palestine in the Time of Jesus].

Against this backdrop, the Pharisees asked Jesus about divorce. "The Pharisees also came to Him, testing Him, and saying to Him, 'Is it lawful for a man to divorce his wife for just any reason?' And He answered and said to them, 'Have you not read that He who made them at the beginning "made them male and female," and said, "For this reason a man shall leave his father and mother and be joined to his wife, and the two shall become one flesh"? So then, they are no longer two but one flesh. Therefore what God has joined together, let not man separate'" (Matthew 19:3-6).

This life-long marriage union is made by God Himself. This explains Jesus' concept of adultery as sexual intercourse between a married person and someone other that his or her first spouse with whom one has become one flesh, united by God for life!

Not only was marriage instituted by God in the beginning, but according to Jesus, each man and woman is united by God in marriage to become one flesh for life. This does not depend on man's understanding. According to Jesus that is the way it is whether people understand it or not. From the reaction of Jesus' disciples (and some of them were married) it is evident that they had not understood it that way before: "If such is the case of the man with his wife, it is better not to marry" (Matthew 19:10).

But this is the case of the man with his wife! Marriage is instituted by God. Husband and wife are united by God as one flesh for life.

Marriage is binding for life.

16. Comment as a historian on the statement: (God has raised Jesus from the dead.(
Criterion of embarrassment: It’s embarrassing to have Jesus die on the cross so it needs to be explained away.

“Can anything good come out of Nazareth (john 1:46)?” Jesus’s defeat only proves that he was not as good as he claimed.

p. 2 of Herzog: The resurrection puts an emphasis on justice. God has compassion, and love, and mercy. 

“Gospel includes social gospel”

Everyone is touched by the resurrection. It is good news for the followers but bad news for the powers that be and the guards at the tomb. “Justice and judgment” are together. God sets things right in the Jesus movement.

Faith was part of the history of the historical Jesus. 

Jesus dies on the cross, but even the crucifixion doesn’t really succeed. His movement still lives on and was “resurrected” within three days. 

